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Editor’s Voice
Greetings on the Occasion of
Parivartan Din - 14th October 2013!

Dhamma

Chakra

Indeed, it is a Social Liberation Day for most of the
Buddhist in India. Dr Babasaheb Ambedkar had said on
13th October, 1935 that “Unfortunately I was born a
Hindu untouchable but I solemnly assured you that I
will not die a Hindu.” Dr. Babasaheb Ambedkar’s
announcement to renounce Hindu Religion and to
embrace some other religion then got wide publicity on
a global scale. He took 21 years to research various
religions and finally he announced in September, 1956
that he will convert to Buddhism on Ashoka Vijaya
Dashami, falling on 14th October, 1956. It is an
unparallel event in the history of world wherein about
5,00,000 people gave up their religion and adopted
Buddhism on their own without any pressure and
violence. Today, majority of Buddhist in India who were
once treated as untouchables as per the graded
inequality based Hindu Religion are Buddhist. After
announcing his decision to convert, Dr. Babasaheb
Ambedkar during his speech on 31st May, 19361 said
“You are at the lowest rung of the ladder today. You
shall remain lowest forever. This means the struggle
between Hindus and Untouchables shall continue
forever.” That means unless conversion takes place the
situation of Untouchables would have remained as it is
forever.
Dr Ambedkar also said “Thousands of
untouchables tolerate insult, tyranny and oppression at
the hands of Hindus without a sigh of complaint,
because they have no capacity to bear the expenses of
the courts. As regards mental strength, the condition is
still worst. The tolerance of insults and tyranny without
grudge and complaint has killed the sense of retort and
revolt. Confidence, vigour and ambition have been
completely vanished from you……. The Hindus practice
injustice and tyranny against you only because you are
helpless……. There is no place for an individual in
Hindu society. The Hindu religion is constituted on a
class-concept. Hindu religion does not teach how an
individual should behave with another individual. A
religion, which does not recognise the individual, is not
personally acceptable to me. Three factors are required
for the uplift of an individual. They are: Sympathy,
Equality and Liberty……. By conversion, nobody can
say or feel that one society has been split up. You will
remain as separate from the Hindus as you are today.
Nothing new will happen on account of this
conversion……. To reform the Hindu society is neither
our aim nor our field of action. Our aim is to gain
freedom. We have nothing to do with anything else……..
It will be seen that this path of conversion is the only
right path of freedom, which ultimately leads to
equality. It is neither cowardice nor escapism……. The
caste system in the Hindus has the foundation of
religion. The castes in other religions have no sanction
in their religion …Hindus cannot destroy their castes
without destroying their religion. …… Untouchability is
a permanent handicap on your path of progress. And
unless you remove it, your path cannot be safe. Without
conversion, this hurdle cannot be removed.” Prof.

Saddhananda Fulzele, one of the organizer of the Great
1956 conversions ceremony, said recently in one of the
interview “Fifty odd years are a very short time in
history of a religious movement, and I think that over
this period the conversion movement has a good
response.” During visit to Diksha Bhoomi at Nagpur on
14th October 2013 I saw one of the hoarding stating that
Dr. Babasaheb Ambedkar’s mission of Buddhist India
will be realized by 2056 and I have no doubt about it.
Certainly India is moving in right direction. Recently on
13th October, 2013 on the occasion of Ashoka Vijaya
Dashmi and the 57th Anniversary of Dhamma Chakra
Parivartain Din, thousands of the people embrace
Buddhism at ceremony “Chalo Budhh Ki Aur”2 held at
Patapar-Dungarpur Village, District Junagadh, Gujarat.
As per the press reports, Mr. Devendra Govindbhai
Vanvi, Convenor of Buddha Diksha Mohotsava Samiti
(BDMS), said that people from 19 districts and 51
Talukas of the State came to Junagadh on the occasion.
Over 30,000 families had completed the process of
conversion by filling out forms and submitting them to
respective local district administrations. He further said
that he had secured prior permission on various heads
from respective authorities for the function. However,
the Gujarat Government has ordered an inquiry into the
mass conversion under the provisions of Section 5 of
the Gujarat Freedom of Religion Rules, 2008. It is really
surprising that Gujarat state has Anit-Conversion Law
when India is a secular country and such AntiConversion Law is against the fundamental rights of the
citizen in India. This is not the first time such
conversion took place in Gujarat State. In past, many
such conversions took place in Gujarat State. Some of
the prominent conversions were in October 2003, May,
2007 and May 2011.
During the last month, Two Buddhist monks passed
away and it is a loss to the Buddhist Society. Venerable
Acharya (Dr.) Buddharakkhita Bhante, the founder of
Maha Bodhi Society, Bangalore, India passed away at
the age of 91 years on the 23rd September, 2013.
Buddhist world lost a dedicated and true missionary.
Another Buddhist Monk, Bhante Buddharatna passed
away at the age of 67 years. He was stationed at
Kandivali, Mumbai in India. Bhante Buddharatna was
born as a Hindu and later became a Buddhist. He was
from Andhra Pradesh but stationed in Mumbai. He
married a Buddhist girl against wishes of his family and
after studying Buddhism he became a strong Buddhist.
In latter part of his life, with permission from his family,
he became a Buddhist Monk and dedicated his life
towards Dr. Babasaheb Ambedkar’s mission of
Buddhist India.
It is sad to report that Prominent Tibetan religious
leader Choje Akong Rinpoche, aged 73, who introduced
the Tibetan Buddhism to Europe, was assassinated on
7th October, 2013 in China’s Sichuan Provincial Capital
Chengdu. Choje Akong Rinpoche had founded the first
Tibetan Buddhist Monastery in United Kingdom in 1967
and later become instrumental in setting up Rokpa
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International, a humanitarian organisation that worked
mainly in Tibet and Nepal. He founded Samye Ling
Monastery at Scotland. Located in a valley on the bank
of River Esk in Scotland, the monastery was the first
Tibetan Buddhist Center to have been established in
West. In 1959, in the aftermath of the year’s Tibetan
Rebellion, he came to India at the age of 20. After
spending time in refuge camps, he was asked to teach
at the Young Lama Home School in Dalhousie in
Himachal Pradesh, India. In 1963, he went to Oxford to
learn English. His book “Taming the Tiger: Tibetan
Teachings for Improving Daily Life” was well received by
the readers. The book aims to help those seeking the
truth about suffering and happiness. In 1992, Mr.
Akong got opportunity to visit his native Tibet. This was
largely due to Beijing implementing of an Open Door
Policy that allowed foreign fact-finding missions. In
2009, he gave a presentation on Tibetan medical
treatments using Mantras and Prayers at the Seventh
International Congress on Traditional Asian Medicine
held in Bhutan. In August, 2011, Choje Akong Rinpoche
was among the honoured guests in Lhasa3 at the
invitation of Communist Chinese during the 60th
Anniversary of Peaceful Liberation of Tibet function. It
was reported that the assassination of Choje Akong
Rinpoche was due to dispute over the property / money.
Another, prominent person from Buddhist World Padma
Bhushan Vipassana Acharya Mr. Satya Narayan
Goenka passed away peacefully at the ripe age of 90 on
29th September 2013 in Mumbai, India. Mr. Satya
Narayan Goenka Contributed to spread of Buddhism via
Vipassana in India and his contribution cannot be
ignored. Mr. Satya Narayan Goenka, originally from
Myanmar, was a president of Burma Marwadi
Chambers of Commerce and he was also actively
involved with Ramkrishna Mission, Araya Samaj before
he was exposed to Vipassana. He was actively teaching
Vipassana since 1969. During his life time, he set-up
173 mediation centres (60 Centres in India) all over the
world. Government of Maharashtra even allows paid
leave to Sate Government Employees to attend the 10
days mediation course.
Amongst the Indian Buddhist, a big faction is followers
of Mr Satya Narayan Goenka. However, a section of the
Indian Buddhist Society always feel that Meditation or
Vipassana is harmful for the Indian Buddhist and
introduction of Vipassana to Indian Buddhist is a part
of bigger conspiracy, may have been planned by the
dominant caste people in India in order have dominance
of Hindu mindset. There are many intellectuals who
have spoken and written against and in support of
Vipassana. There appears to be no chance of arriving
at the consensus on this issue. In order to understand
some of the basis for both for and against views we need
to understand some of the important issues. Mr Satya
Narayan Goenka had always maintained that the
Vipassana Technique was not discovered by Buddha
but it was used by Buddha. Vipassana Technique was
known to mankind prior to period of Buddha and he
stated that the Vipassana technique has immerged from
the teachings of Vedas. If this is the fact then it may not

be out of place to state that Mr. Satya Narayan Goenka
was teaching Vedic teaching in the name of Buddhism.
Therefore, some of scholars doubt the real intention of
Mr Goenka in spreading Vipassana in India. Many of
scholars also argue that Buddha always taught the
rational way of life but he never said that everybody
should become a Buddha. If that is the case then why
are we giving too much importance to Vipassana which
is the path for achieving enlightenment?
We must also understand what Dr. Babasaheb
Ambedkar had said about Vipassana. In book “The
Buddha and His Dhamma”, Dr. Ambedkar presented
the Buddhist Philosophy based on logic, rationality and
truth. During the International Buddhist Conference
held on 4th December 1954 (Buddhist Sasana Council of
Burma) held in Rangoon he submitted a Memorandum
wherein he said “In regard to the preparation of
Buddha’s Gospel care must be taken to emphasise the
social and moral teachings of the Buddha. I have
emphasised this because what is emphasised is
Meditation, Contemplation and Abhidhamma. This way
of presenting Buddhism to Indians would be fatal to our
cause”.4 Dr Ambedkar’s movement was connected to the
pure Dhamma which was based on Logic, Rationality
and Truth whereas Mr. Satya Narayan Goenka’s
Vipassana movement was in direction of Abhidhamma.
This factor created confusion in the minds of the Indian
Buddhist. The whole process of taking people towards
the Abhidhamma results in Samadhi. In Buddhism,
Samadhi is mental concentration or composing the
mind i.e. a state of thoughtlessness. This state of mind
where thought stops and makes a person inactive and
tolerant to the injustice happening to him and this is
against the main teaching of Dr. Babasaheb Ambedkar
i.e. Educate, Agitate and Organize. May be the real
time for learning meditation or Vipassana for the
Buddhist is not now as most of them are still fighting
for their existence, basic needs and discrimination from
dominant caste. For the present Vipassana may be
helpful to the dominant castes who are not interested
in Buddhist philosophy of rational thinking, logic and
equality but certainly not to the Buddhist who have
adopted Buddhism 1956 onwards.
References
1. Speech delivered by Dr. Ambedkar to the Bombay
Presidency Mahar Conference, 31st May 1936,
Bombay. Can be read at http://www.columbia.edu
/itc /mealac / pritchett/ 00 ambedkar /
txt_ambedkar _salvation.html

2. Chalo Buddha Ki Aur - 2013, Buddha Diksha
Mahotsav – 2013 https://www.youtube.com/
watch?v=PmfWYUR0F1U

3. Lhasa is the administrative capital of Tibet. It is
the second most populous city on the Tibetan
Plateau, after Xining, and at an altitude of 3,490
metres, Lhasa is one of the highest cities in the
world.

4. Dr Babasaheb Ambedkar Writings and Speeches
Volume 17 Part Three, page No. 508
■■■
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Critical Quest

Dalit Movement After Dr. Babasaheb Ambedkar In India: Pitfalls, Challenges & Way Ahead
Goldy M George
……continued from September 2013 issue.
Globalisation – The Bypassed Threat
Dalit movement neither understood the politics of
globalisation not address it in any form. Rather than
entering the debate in a critical way from the
subaltern perspective, it remained passive to the
process of globalisation, and many times joined the
sustaining party. Globalisation in India marked
through Economic Reforms launched in July 1991 in
India were in nature of a crisis management response
to the economic and political crises that erupted in
early 1990s. The blue print for the Reforms was
provided by the combination of macro-economic
stabilisation and structural adjustment programme of
International Monetary Fund (IMF) and World Bank
respectively, which had been adopted by many
countries before in similar situations.
As such Globalisation is not a new phenomena or
process. The fundamental attribute of globalisation,
then and now, is the increasing degree of openness
in most countries. The openness is not simply
confined to trade flows, investment flows and
financial flows; it also extends to flows of services,
technology, information, ideas and persons across
national boundaries. There can be no doubt,
however, that trade, investment and finance
constitute the cutting edge of globalisation. The
pasts two decades have witnessed an explosive
growth in international finance, so much so that, in
terms of magnitude, trade and investment and now
dwarfed by finance (Singh, 1998). The political
stability or instability has a direct bearing on the
process, pace and intensity of the globalisation and
reforms, which admittedly have been slow and
inadequate (Tripathi, 2009).
This had quantitative and qualitative adversities on
food
security,
employment,
inflation,
poverty
alleviation schemes as well as social security. For
example reservation in the educational institutions
and the financial assistance in the form of
scholarships and freeships had gone out of context,
with the advent of education as an industry. Without
education, all constitutional safeguards including the
reservation in services would be futile. The Reforms
have already resulted in freezing the grants to many
institutions and in stagnating, if not lowering, the
expenditure on education. The free market ethos has
entered the educational sphere in a big way.
Commercialisation of education is no more a mere
rhetoric; it is now the established fact. Commercial
institutions offering specialised education signifying
the essential input from utilitarian viewpoint have
come up in a big way from cities to small towns
(Teltumbde, 1996).
It is the same way that the employment sector had its
impact due to the thus called ‘economic reforms’.

Howsoever, unsatisfactory the results of the
implementation of reservation in employment may be,
its importance from the Dalit viewpoint cannot be
under emphasised. As could be evidenced by the
organised private sector, where it would be difficult to
find a Dalit employee (save of course in scavenging
and lowliest jobs), without reservations Dalits would
have been totally doomed. The importance of
reservations thus could only be assessed in relation to
situations where they do not exist. Whatever be their
defects and deficiencies, they have given certain
economic means of livelihood and some social prestige
to the sons and daughters of over 1.5 million landless
labourers. Whether they get real power or not, over
50,000 Dalits could enter the sphere of bureaucratic
authority with the help of reservations. Besides these
tangible benefits promised by the policy, it has
instilled a hope in Dalit community. This hope
predominantly manifests in the form of spread of
education among them. Their emotional bond with the
nation and its Constitution despite heaps of injustice
and ignominy they bear every moment of their life may
also be significantly attributable to the Reservation
Policy (Teltumbde, 1996).
Any pragmatic and progressive movement cannot
stand on the selective criticism of a few religious texts
or political ideologies and conveniently keeping quiet
on other questions. A movement cannot be built on
superfluous philosophy of negativism. It has to provide
its own alternative to the people. Dalits have their own
distinct identity and culture and those claiming to
provide them an alternative God really misquote Dr.
Ambedkar and kill their revolutionary spirit, as is the
suggestion by many Dalit. Dr. Ambedkar’s popularity
among the Dalits is not due to the corrupt Dalits who
use all tactics to grab money and power but the poor
Dalits who consider him as the liberator. There are
many reasons for the same. Dr. Ambedkar is a uniting
factor for Dalits. No doubt that he has become an icon
of Dalits from North to South from Hindi heartland to
the southern Tamil Nadu. However he himself was
against ‘hero worship’ of any time. He believed in the
exploration of knowledge on historical and scientific
basis. This has to be a regular, rather on-going,
process, which is only possible by addressing the
problems of the oppressed and exploited masses. The
undeniable fact is Dr. Ambedkar is mainly known
among the working class Dalits.
Re-reading Dr. Ambedkar
In broader terms the Dalit movement failed to properly
address many things. It is very essential at this
juncture to re-investigate what Babasaheb had
mentioned about the various different aspects, despite
the limitation of time, space and ideological factors. Dr
Ambedkar certainly was not dogmatic but pragmatic.
He had rightly confronted the forces of casteism,
fascism, communalism imperialism and capitalism. He

believed that any system that promotes unequal human
relationships should not thrive.
Was Ambedkar non-radical? Did he ever not talk
against imperialism? Did he not oppose capitalism?
Did he not oppose Hindutva and communal forces?
Did he fail to connect the intricacies of these aspects?
To any extends if anyone grasped imperialism and
empirism, its entire length, and breadth, and height,
its capacity and volume it was Ambedkar.
Notwithstanding the fact that as a true democrat,
Ambedkar, far from being a stooge of the British
imperialism – as maligned by some leftist and pseudo
nationalist, was against imperialism of every hue. His
sole crime was that he saw imperialism in its totality,
as a rule of one society over the other. Otherwise it
was understood in a stereotype model of rule of one
nation over another. He was of the opinion that
anything being enforced on others in social or political
or economic is the core of imperialism.
Let us examine these passages what he had to say on
empire and empirism is like this, “The British have an
Empire, so have the Hindus. For is not Hinduisma form
of Imperialism and are not the Untouchables a subject
race, owing their allegiance and their servitude to their
Hindu masters? If Churchill must be asked to declare
his war aims how could anybody avoid of asking Mr.
Gandhi and the Hindus to declare their war aims.”
Further he writes, “The sky-piercing slogan shouting
‘Down with Imperialism’ could entrench itself in India.
The young leaders do not seem to understand if the
foundation of Brahminism on which the superstructure
of imperialism is erected, is itself weakened. The power
and strength of imperialism lies in the weakness of the
classes that are ruled by imperialism. The weakness of
India is accumulated in the social structure of the
Hindus. Or social norms and traditions are destructive
of unity and supporter of division. That is why
imperialism could strengthen its base here and it is still
able to carry on.” Again he speaks, “if consciousness
and reason can be insinuated into the resulting
struggles they can only qualify, never abolish, the
injustice. If injustice is to be abolished it must be
resisted and when injustice proceeds from collective
power, whether in the form of imperialism or class
domination, it must be challenged by power. A class
entrenched behind its established power can never by
dislodged unless power is raised against it. That is the
only way of stopping exploitation of the weak by
strong” (BRAWS, 1990B).
Yet another distorted and maligned confusion around
Dr. Ambedkar remains that he was in favour of foreign
rule or colonisation. This is one strategy applied by the
Indian Communists (as guardians of caste system)
thereby alienating the crude question of caste, and
silently legitimising caste as if it will disappear with
the larger class struggle. This happened the vice verse
when the entire Dalit movement isolated from
seriously studying or question of class struggle or
anit-imperialistic agenda. None other than Dr.
Ambedkar who while making a strategic use of the
British rule as arbitrator between the Hindus and

Dalits knew this reality as he repeatedly castigated it
for having done nothing for the Dalits. In one of his
editorials he wrote with a caption “What have British
Lords done for you?” “Whatever desirable change may
have come in our condition during the British rule has
just happened in the course of time. We cannot be sure
about whether the British government has made any
special efforts for that. On the contrary, we are of the
opinion that it is utterly futile to expect any
emancipatory work for untouchables from the British
rule.”
He was fully aware, perhaps better than many
swadeshi sloganeers of his times, of the exploitative
character of the British imperialism and its social and
economic importance. Dr. Ambedkar wrote three
scholarly books on economics where he closely looks
at the role of the British imperialism, its overall impact
on the different sections of Indian society. The first
one ‘Administration and Finance of the East India
Company’, he had exposed how the East India
Company exploited Indians during the long period of
1792 to 1858 and after its rule was abolished in 1858,
how instead of removing the injustice, the British
Crown increased it by loading the starving Indians
with the huge debt, which was taken by the East India
Company for its own consumption. The second was
the ‘The Evolution of Provincial Finance in British
India’, which analysis the evolution of Centre-State
financial relations in British India during the period,
1833 through 1921 (BRAWS, 1989). The third one is
‘The Problem of the Rupee: Its Origin and Its Solution’.
It is considered as magnum opus in economics.
The essential colonial mechanism for exploitation gets
succinctly exposed in Dr. Ambedkar’s conclusion,
“apparently the immenseness of India’s contribution to
England is as much astounding as the nothingness of
England’s contribution to India” (BSAWS, 1989). The
same language and fervour against British imperialism
could be found in all his subsequent writings, as he
was clear that imperialism is a major component as a
burden to freedom and advocated for self rule. But to
his sense the self-rule of untouchables cannot be
equated with the self-rule of the caste Hindus, since
there already existed a nation within a nation.
While comparing the bearings and pains of the Jews
and Untouchables Babasaheb wrote, “It is generally
agreed among the thoughtful part of humanity that
there are three problems (1) Imperialism, (2) Racialism,
(3) Anti-Semitism and (4) Free Traffic in that
merchandise of death popularly called munitions. There
is no doubt these are the plague glands in which
nation’s cruelty to nation and man’s inhumanity to man
have their origin. There is no doubt that these problems
must be tackled in a new and a better world is to
emerge from the ashes of this terrible and devastating
war. What my fear is that the problem of the
untouchables may be forgotten as it has been so far.
That would indeed be a calamity. For all the ills which
the untouchables are suffering if they are not as much
advertised as those of the Jews, are not less real. Nor
are the means and methods of suppression used by the
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Hindus against the untouchables less effective because
they are less bloody than the ways which the Nazis
have adopted against the Jews. The Anti-Semitism of
the Nazis against the Jews is in no way different in
ideology and in effect from the Sanatanism of the
Hindus against the Untouchables” (BSAWS, 1990B).
One need not forget the connective fact that anything
that is imperialism is strongly connected with the
economic mode of production by means of feudalism
and capitalism.

Ambedkar, in his struggle to establish a secular State,
did not differentiate between flag-bearers of Hindutva
and the Muslim League. He treated them as two faces
of the same coin, which is bent on destroying India.
He wrote: “Strange as it may appear, Mr Savarkar and
Mr Jinnah, instead of being opposed to each other on
the one nation versus two nations issue, are in complete
agreement about it. Both not only agree but insist that
there are two nations in India - one the Muslim nation
and the other the Hindu nation” (BRAWS, 1990A).

Secondly beyond any doubts, Dr. Ambedkar believed
in secularism to his core, which he strongly
manifested through his thorough study of religion and
particularly Buddhism as a rational way of life. The
flag-bearers
of
Hindutva,
in
their
task
of
manufacturing history, have now left Babasaheb even.
The RSS has presented him as a leader in league with
Hedgewar and Golwalkar and as a defender for the
cause of the Hindu Rashtra (Islam, 2003). Leaders of
BJP have not given up any chance to declare
Ambedkar as a supporter of Hindutva and the Hindu
Rashtra. This is nothing but injustice to a man who
had renounced Hinduism because of its repressive
elements and converted to Buddhism. Throughout his
life, Ambedkar opposed the communal politics of both
the Muslim League and the Hindutva forces. His book,
Pakistan or The Partition of India (1940), stands
testimony to his opposition to the nefarious designs of
communal elements. In fact, his ideas and warnings
about Hindutva, as contained in the book, can even
now work as bulwark in checking the resurgence of
communal forces (BRAWS, 1990A).

Ambedkar did not cut off words or fractured his spike
when he wrote, “It must be said that Mr Savarkar's
attitude is illogical, if not queer. Mr Savarkar admits
that the Muslims are a separate nation. He concedes
that they have a right to cultural autonomy. He allows
them to have a national flag. Yet he opposes the
demand of the Muslim nation for a separate national
home. If he claims a national home for the Hindu
nation, how can he refuse the claim of the Muslim
nation for a national home?” (BRAWS, 1990A).

Ambedkar writes, “If Hindu Raj does become a fact, it
will, no doubt, be the greatest calamity for this country.
No matter what the Hindus say, Hinduism is a menace
to liberty, equality and fraternity. On that account, it is
incompatible with democracy. Hindu Raj must be
prevented at any cost. The idea of Hindustan for
Hindus is not merely arrogant but is arrant nonsense”.
Dr. Ambedkar was of the firm opinion that Hindutva
was nothing but a ploy by upper caste Hindus to
maintain control over society and its resources. He
wrote: “They have a trait of character which often leads
the Hindus to disaster. This trait is formed by their
acquisitive instinct and aversion to share with others
the good things of life. They have a monopoly of
education and wealth, and with wealth and education
they have captured the State. To keep this monopoly to
themselves has been the ambition and goal of their life.
Charged with this selfish idea of class domination, they
take every move to exclude the lower classes of Hindus
from wealth, education and power. This attitude of
keeping education, wealth and power as a close
preserve for themselves and refusing to share it, which
the high caste Hindus have developed in their relation
with the lower classes of Hindus, is sought to be
extended by them to the Muslims. They want to exclude
the Muslims from place and power, as they have done
to the lower class Hindus. This trait of the high caste
Hindus is the key to the understanding of their politics”
(BRAWS, 1990A).

Ambedkar didn’t differ from exposing the communal
character of the Muslims even. Blaming them for
creating the demon of communalism, he says, “The
Muslims are howling against the Hindu Mahasabha
and its slogan of Hinduism and Hindu Raj. But who is
responsible for this? Hindu Mahasabha and Hindu Raj
are the inescapable nemesis which the Musalmans
have brought upon themselves by having a Muslim
League. It is action and counter action. One gives rise to
the other. Not partition, but the abolition of the Muslim
League.” He continues to write in the same page,
which shows his true secularist character “forming
mixed political parties based on an agreed program of
social andeconomic regeneration, and thereby avoiding
the danger of both Hindu Raj or Muslim Raj becoming a
fact. Nor should the formation of a mixed party of
Hindus and Muslims be difficult in India. There are
many lower orders in the Hindu society whose
economic, political and social needs are the same as
those of the majority of the Muslims and they would be
far more ready to make a common cause with the
Muslims for achieving common ends than they would
with the high caste of Hindus who have denied and
deprived them of ordinary human rights for centuries”
(BRAWS, 1990A).
To Conclude
Until now I attempted to discuss the post-Ambedkar
Dalit situation at the national level, its connection
with different spheres of socio-political development,
its varied dimensions in relationship with the people,
systems, ideologies, identities, religions, conversion,
how effective it had been in building up a movement,
particularly its successes, its failures, the ups and
downs, and what are the areas that a genuine Dalit
movement should be more active and progressive in
future. In so far the agreement on which my
framework is based is that no society or system could
be categorically classified into incontrovertible blocks,
in each society there always remains an invisible but
closed propinquity. Though many claim follow
Ambedkar, their integrity is also questionable while
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making such claims and positions.
We need a close study of Ambedkar, which normally
many people never do. Ambedkar is beyond
conversion. One needs to go beyond the dogmatism of
Babasaheb and build-up on the values that he had
been emphasising. His noble ideas of a secular,
socialist, democratic India is still valid as the guiding
principles in the creation of a new India. This means
one needs to engage in a process to develop a counterculture, as alternative to the present one that could
combat the growing trends of the combine of casteismfascism-globalisation-imperialism.
Unless
we
consciously raise a sense of counter culture time and
again, all these efforts will be futile and in vain. Hence
a sense of alternative culture also needs to be
understood in this process.
There are elements of this counter culture still alive
around us, mostly observed in the Dalit and Adivasi
art forms. Since these art forms have all the principal
elements of sustaining life, direct democracy, social
engagement, egalitarianism and justice concerns it is
suited in the attempt to develop a counter culture. The
edifice of counter culture is based on the culture and
art forms of those who had suffered a lot. It is the
search for fullness of life and quest for justice in the
dark world. Here values are not individual centric,
rather is based on the common good of all. Their
consciousness of prosperity is of higher degree and
greater. It is linked with the prosperity of all in
common. For instance this chorus from a Malayalam
Dalit song reveals it apparently. It goes like this:Naadu Poliyuga, Nagaram Poliyuga!
Ooru Poliyuga, Ulagam Poliyuga!
Let my country be prosperous, let my city be
prosperous, let my village be prosperous and thereby
let the universe be prosperous. This had been the
vision and mission of Ambedkar, which the current
Ambedkarite and Dalit movement had lost in the
discourse.
References
1. B. R. Ambedkar: Writings and Speeches (1989)
“The Administration and Finance of the East
India
Company”,
in
Vol.
6,
Education
Department, Govt. of Maharastra, Mumbai
2.

B.R.
Ambedkar:
Writings
and
Speeches
(1990A)“Pakistan or the Partition of India”, in Vol.
8, Education Department, Govt. of Maharastra,
Mumbai

3.

B.R.
Ambedkar:
Writings
and
Speeches
(1990B)“Mr. Gandhi and the Emancipation of the
Untouchables”, in Vol. 9, Education Department,
Govt. of Maharastra, Mumbai

4.

Bahishkrit Bharat (1929)March 15.

5.

Das,
Bhagwan,
(1983)
“Untouchability,
Scheduled Castes and Nation Building” in Jose
Kananaikil, (Ed.) “Scheduled Caste and Struggle

Against Inequality- Strategies to Empower the
Marginalised”, Indian Social Institute, New Delhi.
6.

Gatade, Subhash
(2004)
“Inverting
Dalit
Consciousness:
Hindutvaising
the
Dalits,
Communalising the movement” in Goldy M.
George Edited “Globalisation & Fascism… The
Dalit Encounter”, Dalit Study Circle, Raipur

7.

George, Goldy M. (2005) “Salam Bhimrao!”
Editorial Column in Daily Deshbandhu December
6.

8.

George, Goldy M. (2006A) “Fascism Versus
Indigenous
People”,
http://www.countercurrents.org/dalitgeorge020906.htm accessed on August 10, 2013

9.

George, Goldy M. (2006B) “The Future of Dalit
Movement in India”, theme paper in the National
Seminar on “How can we ‘Survive’ and ‘Succeed’
Ambedkarism in the 21st century?” from 18-21
November, Nagpur.

10. Islam, Shamsul (2003) “Ambedkar as Hindu”,
The Hindustan Times, 15 April, 2003
11. Omvedt, Gail and Bharat Patankar (1979) “The
Dalit Liberation Movement in Colonial Period”,
Economic and Political Weekly, Vol 14, Nos: 7 &
8)
12. Singh, Kavaljit (1998) “A citizen’s Guide to the
Globalisation of Finance”, Madhyam Books, Delhi
& Documentation for Action Groups in Asia,
Hong Kong.
13. Singh, Shyam (2010) “Dalit Movement and
Emergence of the Bahujan Samaj Party in Uttar
Pradesh: Politics and Priorities”, Working Paper
242, The Institute for Social and Economic
Change, Bangalore.
14. Teltumbde, Anand (1996) “Impact of New
Economic Reforms in India”, A Paper Presented
in the Seminar on 'Economic Reforms and Dalits
in India' Organised by the University of Oxford,
Oxford, UK, on November 8, 1996.
15. Teltumbde, Anand (2004) “Damning the Dalits for
the Bania-Brahmin Crimes in Gujarat”, in Goldy
M. George Edited “Globalisation & Fascism… The
Dalit Encounter”, Dalit Study Circle, Raipur
16. Teltumbde, Anand (2005) “Anti-Imperialism and
Annihilation of Caste”, Ramai Prakashan, Thane.
17. Teltumbde, Anand (2006) “Theorising The Dalit
Movement: A viewpoint”, unpublished paper.
18. Tripathi, P. M. (2009) “Impact of Globalisation on
Regional
Development
in
Asia”,
AVARD,
http://www.angoc.ngo.ph/pdffiles/Impact-ofGlobalisation-on-Regional-Development
-inAsia.pdf accessed on December 1, 2009

● Year – 1 ● Issue – 4 ● October 2013 ● Buddhist Voice ● www.buddhistvoice.com

Concluded.

8

Conscience Speaks

Nothing Is Permanent Except Change….
Vivek Sakpal
This has been undoubtedly my favourite teaching of
Buddha. It speaks volumes of life. It’s applicable across
spectrum of living and non living. It lays foundation for
thinking on a wavelength we ignore to think off. We run
away from this, but we have to face it. It’s the eternal
truth.

Death, doesn’t mean end. It is just change of form. Some
reactions (life) in the body stops and other (decay)
reactions take charge. This change is again changed
when the corpse undergoes its final rites. The
composition to either ashes (if burned) or being one with
nature (if buried) is also a change.

In school days, when in physics class, when taught about
the sub atomic particles, the neutrons, protons,
electrons, we tend to remember and forget in later part of
life. Today after so many years, when I look back and
recall, I realize that what Buddha meant is applicable to
them too. The sub atomic particles are composed mostly
of wavelength and are in continuous motion. They do not
rest at one position. They keep changing their positions
constantly; it is this, which forms the foundation of the
truth.

We all are forms of energy, and Einstein has rightly said,
“Energy can neither be created nor destroyed; it can only
be changed from one form to another”. We see this
happening around, at every instant. Einstein proves this
with his famous formula E = mc2. He has to be saluted for
this proof and his research.

Everything on these planet compromises of these
subatomic particles. They are the basis of reactions. And
it these particles, present in everything, in constant
change that the entire object or living being is also
undergoing a continuous change. So what I see this
moment shall be undergoing change the next moment.
On a different wavelength, the atoms and molecules I was
born with are no more within me. They have changed
over a period of time, undergone multiple reactions within
my body. But, I carry the same name, same identity, but I
don’t recognize this truth that I have since then changed
multiple times. The physical characteristics have change
and people acknowledge that, but am I the same person I
was born. It also applies to my thinking process. My
brain also composed of similar atomic particles
undergoes change, the neurons there undergo changes,
my memory of childhood has diminished, I recall only a
few important moments, and even my memory bank it
seems has undergone changes. I have changed.
Everything around us changes, but we tend to ignore.
Nature, climate, people, one may name it and it has
changed. But we are seeking a comfort zone, of not
adapting to change. We resist change, its human nature.
Things change, people die, we know but still seek
eternity. We get attached to a changing phenomenon till
the end (change) of it.
When everything is bound to change, all we can seek is
that the change happens for good. We can try and make
the change happen for a better life, a happy life. We
should drive the change, and not allow the changes to
drive us. But if the change drives us, we should not resist
it either.
Not all change is under our control. Nature the biggest
teacher shall never be under control. People around us
also have their will and freedom towards change. This
shall affect us, so let us accept it in good spirits.
We all seek everything to last forever, at least till we are
alive. But things do end (change). We should keep our
eyes and will open to accept the end (change), anytime,
anywhere, anyhow.

But, isn’t it the same thing what Siddharth Gautama said
without proof in other words?
When Buddha says,
nothing is permanent except change, he has given the
universal
law
for
everything
and
not
just
thermodynamics.
I am no one to compare these two great scientists, I am a
student of both, but a curious student does wonder. Both
these scientist have been role models to millions of
students like me.
What makes me wonder even further is that, how did
Buddha come to this philosophy of change. What made or
which teaching enabled him to arrive at this philosophy.
Was it just observation of nature, his thought process, or
some other teachings, which are unknown to us?
Have teachings of Buddha also undergone change? If so,
what were his original teachings? I think may be the life
span of his teachings is very high and they have so far
been well preserved that they have not undergone much
of change in their fundamental form. But the
religion/way of life, promoted by Buddha has surely
undergone a lot of changes. Change is good. Buddhism
has been adaptive to its regional flavor, and has changed
over period of time and distance.
Dr. Babasaheb Ambedkar had applied this Buddha’s
teaching in his life. He never stood still and would seek a
constant change towards improvement. His political
journey shall be a good example. He first founded the
“Independent Labour Party”, when he felt it was time for
change towards improvement, he moved on to “Schedule
Caste Federation”, SCF later evolved into the Republican
Party of India.
Learning from great men is difficult. Application of the
same in personal life is even tougher. Today many of us
seek a lot of improvement, i.e. change. But at the same
time there are many changes we resist, due to our
comfort zone. Stagnation is not a healthy sign. It is
rightly said, “A rolling stone gathers no moss”.
Accepting change has been very difficult to me in my
personal life. Over period of time I have learned it to a
good extent I would say. But practicing the teachings of
Buddha is no child’s play.
As the day dawns I should get ready for new changes to
come, accept them, as they are, an also seek changes
(improvements).
▲▲▲
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The Dhammapada

The Path of Dhamma OR The Treasury of Truth
Anil Yadavrao Gaikwad
We have read about the Yamaka Vagga, third and
forth verse in September 2013 issues of Buddhist
Voice where the Lord Buddha’s main message was
“Retaliation does not lead to peace in life”. Living in
human society, people often fight with each other.
When such conflicts occur, people often keep
thinking about the wrongs done to them by others.
When that happens, their anger tends to grow. But
those who forgive and forget the wrongs done to
them, anger quickly vanishes. They are then at
peace.
We will now study the firth verse. It talks about
retaliation and anger. The message is retaliation
does not lead to peace in life.
Yamaka Vagga (Verse Five)
Main Message from the verse is “Retaliation does
not lead to peace in life” and “Anger is conquered by
Love”
Pali Version
Na hi verena verani sammantidha kudacanam
Averena ca sammanti - esa dhammo sanantano||5||

न िह वेरेन वेरानी स म तीध कुदाचनं !
अवेरेन च स मि त एस ध मो सन तनो !!५!!
Meaning
Those who attempt to conquer hatred by hatred are
like warriors who take weapons to overcome others
who bear arms. This does not end hatred, but gives
it room to grow. But, ancient wisdom has advocated
a different timeless strategy to overcome hatred.
This eternal wisdom is to meet hatred with nonhatred. The method of trying to conquer hatred
through hatred never succeeds in overcoming
hatred. But, the method of overcoming hatred
through non-hatred is eternally effective. That is
why that method is described as eternal wisdom.
Verse 5: Hatred is, indeed, never appeased by
hatred in this world. It is appeased only by
loving-kindness. This is an ancient law.
Commentary
The principle revealed in this verse is clear.
Quarrels can never come to an end by quarrelling.
War can never end through further wars. Enmity
never ends by returning enmity for enmity. Only by
giving up anger, enmity, quarrelling and wars can
these evils be stopped. It is through friendliness,
forgiving and forgetting that enmity ceases.

(Source: Illustrated Dhammapada Written by Ven.
Weragoda Sarada Maha Thero )
Story of Kaliyakkhina Associated with Verse 5
While residing at the Jetavana Monastery in
Saravasthi, the Buddha spoke this verse, with
reference to a certain woman who was barren and
another capable of bearing a child. Once there lived
a householder, whose wife was unable to bear a
child and afraid that she would be mistreated by
her husband and her mother-in-law, she arranged
for her husband to marry another woman. But on
two occasions, as soon as she knew the second wife
was pregnant, the barren wife poisoned to have a
miscarriage. On her third pregnancy, the pregnant
wife kept it to herself without informing the barren
wife. But when the latter came to know about it,
she again caused an abortion. Eventually the
second wife died during childbirth. Before her
death, the unfortunate woman was filled with
hatred and vowed vengeance on the barren wife and
her future offspring. Thus a feud started.
Among their later existences the two were reborn as
a hen and a female cat; a doe and a leopard; and
finally as the daughter of a nobleman in Saravasti
and a female evil spirit. One day Kali Yakkhina was
in pursuit of the nobleman’s daughter and her
baby. When this lady heard that the Buddha was
giving a religious discourse at the Jetavana
Monastery, she fled to him and placed her son at
his feet for protection. The evil spirit was prevented
from entering the Monastery. She was later called

in and both the lady and the evil spirit were
admonished by the Buddha. The Buddha told them
about their past trouble as rival wives and how they
had been harboring hatred towards each other.
They were made to see that hatred could only cause
more hatred, and that it could only cease through
friendship, understanding, and goodwill. Both
realised their mistake, and on the admonition of the
Buddha, made their peace with each other.
The Buddha then requested the woman to hand
over her son to the evil spirit. Fearing for the safety
of her son, she hesitated, but because of her
devotion and confidence in the Buddha she did
hand over her son. The child was warmly received
by the evil spirit. After kissing and caressing the
child tenderly like her own son, she handed back
the child to his mother. As a result, there was no
more hatred.
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Motivational Guru says…

Internal Leadership Development (Part – 3)
Life Coach Mahendra Ingle
14th October 1956 Dhamma Chakra Parivartan Day
to 14th October 2013, 57 years have passed since
Dr Babasaheb Ambedkar gave us back our Buddha
Dhamma in the holy land of Nagaloka situated on
the banks of Naga river at Nagpur. This historic
event can be compared to that of World Heritage
Ajanta Caves near Aurangabad India. These
masterwork Buddhist caves were buried under the
debris of soil and mountain fossils for thousands of
years. Similarly, original Nagaloka Buddha
Dhamma was buried, suppressed and forcefully
exiled from the land of Buddha. Occasion, date and
location for Dhamma Chakra Parivartan Din was
very strategically explored and confirmed by Dr
Babasaheb Ambedkar. Many of the Buddhist
historic events and traditions have been tactically
hijacked and replaced by alternative counter
culture by those who traditionally hate Buddhism.
Victory of Great Emperor Ashoka coincides with
this date as “Vijaya Dashmi Day”. After carefully
watching the numbers associated with these
historic events, Current year can be declared and
celebrated as 14-14-14 year. Hence through this
column I initiate and voluntarily propose 14 point
self audit concept on leadership performance.
Starting from 14th October 2013 and stretching till
14th October 2014.
14th April is Dr. Babasaheb Ambedkar Birth
Anniversary, 14th October Dhamma Chakra
Pravartan Day, year 2014 is to fulfil any 14 dreams,
vision set by Thatgat Arhant Buddha and Dr B. R.
Ambedkar. I wish to dedicate this article for self
performance audit in any leadership attributes of
social reformation. Leadership is all about results
and measurable achievements, demonstrated by
leader to his followers. It’s high time we voluntarily
set some performance measurement parameters for
self audit. “Allow 14 RESULTS TO SPEAK” can be
the mantra for year 2013-2014. Through “Buddhist
Voice” I propose these 14 points concepts for all
readers and am open for discussions, changes,
editions by the scholars and veterans working hard
for social transformation.
Let’s set common “KRA” Key Result Area’s, “PM”
Performance Parameters and “CoC” Code of
Conduct; for our own self performance appraisal
(You are eligible for self Audit only if you consider
yourself as social leader). Most of us who are
working or having own business have to undergo
Annual performance appraisal assessment. Hence,
why not apply the same system for doing self audit
for social work; its only objective is to benefit
underprivileged component of society.

In this internal leadership development column, we
will quickly glance at changes that took place in two
generations from 1956. Since we Indian Budhist
received back our own Buddha Dhamma at Nagpur
in 1956, we shall again revisit to our KRA, PM and
CoC topic.
Dr Babasaheb gave call to his zealous followers
“Leave Villages and migrate to cities, educate your
kids”. All missionary followers gauged vision of their
messiah and started sending their kids to cities for
education. These students aged between 15 to 20
years in 1960’s graduated and also pulled their
siblings to cities.
Almost in every family the
situation was more or less similar. First eldest son
migrated to city, got educated and government job.
He then pulled all his siblings and family members
to city. The maximum sacrifice was made by the
first person who got job. Other brothers also
studied, got jobs and settled after marriage at place
where they got their first job.
After 1956, around year 1960 to 1965 first
Buddhist generation; graduated from Milind
College, Siddharth College and other colleges
spread in Maharashtra. Started building Buddha
Vihars in their locality, formed cooperative societies,
NGO, forming SC/ST associations at their office.
Many joined politics or formed their own political
parties. At the same time their kids were born
around 1965 to 1975; started having better
education with high leaving standards (Birth of
Second Generation Buddhists after 1956 Dhamma
Chakra Parivartan Day). Almost each family have at
least one highly educated member in their family.
Most of them joined Engineering, Medical courses
followed by passing competitive examinations. As a
result from these second generations majority of
engineers, doctors, Public Sector officers, IAS and
other state /Central government officers were
produced.
First generation graduate Buddhist’s immediate
target was survival and stability and also to help in
other sibling’s education, but still they kept the
spirit of missionary change alive by maintaining
their jobs. But from second generation new young
leaders were emerged. By those who were born
between 1964 to 1976 new experiments of
corporate social responsibility started. They started
merging
and
blending
Social
revolutionary
approach by their ancestors and aligning it to
modern management principles. Many News papers
and monthly magazines were started by youths in
journalism; Young brigade started writing books
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and composing Audio Video Music CD with
inspirational songs. Many youth leaders also
started voluntarily working for Promotion of
Buddhism.

Before any social project begins end objective has to
be clearly drafted. Roles and responsibilities of each
member be written and signed off. Responsibility
and accountability be clearly quantified.

As per the recent survey by Global Management
Consultancy Hay Group on “Best companies for
Leadership study”, almost 82% of “Best companies
for leadership” use rewards that are based on
rigorous measurements of performance against set
goals.

Remember in all leadership roles across the world
accountability always lies with the senior most in
leadership hierarchy. But the responsibility lies
with the actual leader who is fighting at the battle
field. Military Defence is classic example to test
understand this concept. Soldiers and captains who
fight at the border have responsibility to protect
countries border but accountability lies with the
Defence Chief.

“Allow 14 RESULTS TO SPEAK”: 14 points
concepts is based on self performance audit
concepts. It has been sharply observed that there is
one small set of leadership trait, both from specific
set of first and second generation leaderships. This
small set of leadership mentality takes common
masses for granted. Poor underprivileged people are
misguided again and again on many occasions of
fake social work by these pseudo leaders. Many
political parties, regretfully few Buddha Vihars and
other social organisations headed by such pseudo
leaderships are used as baits to attract masses for
their personal direct or indirect gains. By the time
people realised that they have been misguided or
misused by such pseudo leaders it’s too late and
they have been already trapped or the damages had
been caused. Humble and simple masses again wait
in search of new leaders in respective domain of
social transformation. It is here the performance
parameters of self audit will help the masses. A true
genuine leader will never ever fear any type of Audit
or it’s like the honest, truthful person with self
respect will be happily facing the “Lie Detector test”.
Hence I propose to all Buddhist scholars and social
reform veterans to draft common parameters for
“Allow 14 RESULTS TO SPEAK”. As it is to be
done with any performance audit all work has to be
quantified and converted into measurable form. For
example Time and Money Invested in any social
project must be measured against outcome of
results achieved and benefits to the entire team (not
specific few). Minimum 14 visits to nearby Buddha
Vihar in one year, Dr. Babasaheb instructed his
followers to keep aside 10% of income for “Pay back
to society;” Minimum 14 donations to Buddha
Vihar, 14 students helped by funding for studies,
helped 14 people to start their own business, 14
times “Bhojan Daan” to monks. For starting any
social project in advance draft common code of
conduct and get it mutually approved by members.
Before starting any project clearly draft Key Result
area and final performance parameters. Prepare
excel sheet, take help of third generation IT savvy
young engineers to draft program to measure
resource inputs against outputs.

What has been observed in last three decades is
that the first generation senior leader initiates some
social project , second line of leadership give their
blood and sweat to make the social project
successful but without any specific code of conduct.
Project is started only on emotional appeal to uplift
society. Due to lack of Standard operating process
and no prior code of conduct the project fails and
senior most leader gets himself separated from the
project and leaves the frontlines to face the society
and blames other for project failure. It’s a vicious
circle a slow whirlpool where many skilled frontline
leaders have become martyrs. Shocking to know
that some of the social projects were started for
personal satisfaction, some were used as bait to
misguide masses, in some cases calculated moves
were made by unknown force and person hidden
agenda of main leader of that project.
There is huge shortage of genuine leadership who
dare to work with pre declared performance and self
audit parameters. Dr Babasaheb Ambedkar wrote
Indian Constitution based on which country is
having pride as worlds largest democracy. Friends
it’s high time to write constitution to measure
leadership performance.
Without which pseudo leaders would come and
manipulate common masses again and again.
Request to Buddhist Voice Editor is to take a lead
and draft.
“Allow 14 RESULTS TO SPEAK”. Next time we all
must be prepared to answer 14 result performance
appraisal questions.
Ask simple question How
much time is invested in the social project, what
are the resources used for this project, What is the
measurable result as output of this project, Who got
the benefit from this project, were all those who
contributed to this project were benefited. Similar
self audit questions must be applied to any project
which has social impact.

● Year – 1 ● Issue – 4 ● October 2013 ● Buddhist Voice ● www.buddhistvoice.com

13

We pay income tax every year. Income Tax
assessment is done every year. Hence this social
contribution assessment is also to be done every
year. If person says yesterday (in Past) he ate
delicious food and today (Present) he can’t remain
hungry neither tomorrow (Future) he cannot recite
that day before yesterday he ate stomach full of
delicious food. Similarly as common code of
conduct and standard social performance appraisal
parameters no one talk about work done in past
and continue harvesting benefits of some social
work done in past. One has to perform every year
and show results every year. Performance appraisal
will begin every year on 14th October , Mid term
audit and appraisal will be on 14th April and Final
Appraisal closes on 14th October next year. And the
cycle continues.
Allow
14
results
speak

Full Name

Sr No

Nature of Activity of Social
Revolutionary work.
Vihars, NGO, Political Party,
Social
Worker,
SC/ST
Associations,
Educational
Institutions, Farming, Business,
Bachat
Gats,
Banks
and
Patpedhi, Business chambers,
Social Scholars, Authors’ etc..

For quick reference I have prepared basic template
of doing performance appraisal.
Kindly take
printout of this self audit Excel format for “Allow 14
Results to Speak”. Scholars and veterans in social
change field can modify it. This is humble
beginning and honest effort to measure work done
with an intention of pushing ahead the “Chariot of
Social Change” so that everyone is accountable.
All involved in mission of social change are aware of
the famous quote by our messiah Dr. B. R.
Ambedkar. “With gigantic hard work / pains I have
brought this chariot of social change to this
distance, if you can’t take it forward; at least do not
take it backward.”

Profile
Back
group.
(Govt Employed, Pvt.
Job, Business, Farmer
etc))
Start Date:

Today’s Date:

Mobile
Email id.

and

Main
results
achieved.
(It
must
converted
in
Measurable
Quantity)

Address:

Members benefited by
this project

1
For any clarification and discussions please contact lifecoach.mahendra@gmail.com or Buddhist Voice Editor.
Mahendra Ingle. Life Coach, India

●●●
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“VEDANA” (The Sensation) - The Greatest Discovery Of The Buddha
Prof. Sudhakar Arjun Pawar
VEDANA: The invention of “Vedana” (the sensation),
is regarded as One of the Greatest Discovery of
the Buddha.

3
WHAT IS VEDANA – DEFINITION
The Pali word “Vedana” is derived from the root ‘vid’
meaning “to experience”

The Vedana is also considered as An Unparalleled
gift of The Buddha to the humanity.

Following are the few definitions of Vedana.

1
INTRODUCTION
Every person, whether man or woman, rich or poor,
carries certain defilements such as anger, hatred,
passion, fear, etc. These defilements cause tension,
worries, prejudices which in turn makes the person
miserable and increases his sorrow.
The Buddha discovered and established that using
Vedana (sensation) as a tool one can get rid of all
the impurities of mind and live each moment
peacefully, happily and productively.
The term Vedana should not be misunderstood in
the sense of severe bodily pain or discomfort for
which we need to see a physician. The subject
matter of Vedana referred here means the
sensations which could be Pleasant, Unpleasant or
Neutral and which is felt on the body but is the part
of mind and its observation means the observation
of the mind and matter phenomenon.
2
BACKGOUND
The Misery or suffering (called Dukkha in Pali
Language) is universally accepted as arising as the
result of craving ( Tanha in Pali).
Tanha, indicate craving for obtaining what one feels
pleasant AND for getting rid of what one feels
unpleasant (aversion).
Prior to the enlightenment of the Buddha and his
teachings, Tanha was erroneously believed to be
due to the direct contact of six sense organs viz.
Eyes, ears, nose, tongue and kaya i.e. body and
mind. It was therefore understood to mean as
“salayatana paccaya tanha” (in Pali), the meaning is
that the Tanha is the direct outcome of six sense
organs.
Buddha based on his own experience discovered
and established that it is the Vedana, not the
Tanha which is the direct outcome of sense organs.
Therefore it was made to understand, that besides
the “salayatana paccaya phassa” it is also the
“phassa paccaya vedana” i.e. the six sense organs
as mentioned above, cause touch which in turn
causes Vedana.
The Buddha also taught that Tanha arises in
response to Vedana. In Pali, it is called “vedana
paccaya tanha.

Vedana is a sensation that leads to thirst (Tanha, in
Pali)
Vedana is the pivotal phenomenon in:
a.
b.

The five aggregates (Five Khandas), and
One of the twelve chains of the Cause and
Effect Theory.

Vedana, is the tool for liberation from suffering.
A very comprehensive definition of Vedana, can be
given below:
“Ya vedayati ti vedana,
sa vedayita lakkhana
anubhavanarasa”1 meaning:
a.
b.
c.

That which feels the object is Vedana
Its characteristics is to experience
Its function is to realize the object.

4
HOW IS VEDANA GENERATED
The contact (the Phassa) of sense organs with their
respective sense objects generate sensation. For
example: Eye with Form (Rupa): Ear with Sound;
Nose with Smell; Body with Touch and Mind with
Thoughts.
When relevant sense organs come in contact with
their respective sense objects, the sense specific
consciousness is also generated. The contact of
these together generates sensation which in turn
causes craving or aversion.
It important to note that the essence of doctrine of
the Buddha viz. The Four Noble Truths, can only
be
understood,
realized,
practiced
by
experiencing the Vedana, sensations.
It is very essential that the sensations must be
understood at the experiential basis and not merely
on intellectual basis as; only then the following
characteristics of Vedana could be understood and
realized:
i. Anicca - impermanence.
ii. Dukkha – suffering.
iii. Anatta – substancelessness.
5
TYPES OF VEDANA
“Tisso ima bhikkhave, vedana. Katama tisso?
Sukha vedana, dukha vedana, adukkhamasukha
vedana. Ima kho bhikkhave, tisso“2 meaning there
are three types of Vedana, the sensations:

i. Pleasant sensations,
ii. Unpleasant sensations, and
iii. Neutral Sensations which are neither pleasant
nor unpleasant (upekkha)
Sukha Vedana (pleasant sensation) and Dukkha
Vedana (unpleasant sensation) are felt on body.
Since the physical aspect of sensation is more
direct to experiencing the impermanent nature of
sensation, the Buddha gave more importance to
bodily sensations. The Mental sensations, however,
were not ignored;
somanassaindriyam (i.e.
pleasant mental sensations) AND Domassaindriyam
(i.e. unpleasant mental sensations) are also
considered. These two sum up the sensations to
five.
Bahu-vedaniya sutta (majjim nikaya) explains
sensations to be six, eighteen, thirty six and one
hundred eight.
6
IMPORTANCE OF VEDANA
“Sa vedana parinnaya, ditthe dhamma anasava,
kayassa bheda dhamottho sankham nopeti vedagu
ti”3 meaning:
By understanding sensations in their totality one
becomes free from all defilements and becomes
vedagu (arhant).
Constant observation of arising and passing away of
sensations in body with awareness of mind
(mindfulness), wisdom and through understanding
of impermanence enables one to eradicate all the
defilements and attain liberation (nibban, in Pali)
“Yam kinci dukkham sambhoti, sabbam
vedanapaccaya ti, vedananam tveva
asesaviraganirodha, natthi dukkhassa sambhavo
ti.”4
Meaning whatever suffering arises, it is because of
sensations. By complete eradication of sensations
there is no further arising of suffering.
It is the experience of those observing sensations
that the reality of body can be imagined by
contemplation, but to experience it directly, one has
to take help of sensations.
7
OTHER CAUSES OF VEDANA
Vedana, in earlier days, was understood to mean
unpleasant feelings arising from severe bodily pain
or discomfort for which we need to see a physician.
Although, such feelings do not form the part of
“Vedana”, in order to distinguish the same from
the sensations, the Buddha gave the following
causes of such unpleasant feelings.

“pittam semham ca vato ca, sannipata utuni ca,
visamam
opakkamikam,
kammavepakena
atthamiti”5
Meaning: Physical pain arising from Pittam (bile),
increase of Phlegm (semha), excessive Vato (wind) in
the body, Imbalance of all above & resultant
chemical reaction i.e. Sannipata, Utu (sudden
seasonal changes and its effects), Visamam
(imbalance of mind and body), Opakkamikam
(bodily punishment) and Kammavipakenna i.e. the
result of deeds of previous birth are eight reasons of
arising of such other Vedana.
It is very important to note that in ancient days
Kammavipakenna i.e. the result of ripening of
akusal kamma (unpleasant deeds) committed in
previous birth was believed to be the cause of
unpleasant feelings. The practice therefore followed,
was to wipe out the same by adhering to austere
practices including penance. You must be aware
that the Siddhartha Gautama also followed such
tradition & practiced penance for six years before
the enlightenment and becoming the Buddha.
8
VEDANA AND FOUR NOBLE TRUTHS
Four Noble Truths is one of the unique inventions
of the Buddha and means:
Truth of suffering (dukkha), Arising of suffering
(dukkha-samudaya), Cessation of suffering (dukkha
nirodha) and the path leading to cessation of
suffering (dukkha-nirodh-gamini-patipada).
“Yam kinci vedayitam, tam pi dukkhasmim”6
Meaning: Whatever sensations one experiences,
may it be pleasant, unpleasant or neutral, all are
sufferings
because
of
their
impermanence
characteristics. Every pleasant sensation has a seed
of suffering because it does not remain permanent.
The Buddha taught that craving or aversion (tanha)
is not only dukkha but dukkha-samudaya. i.e.
tanha is not merely the origin of suffering but
suffering itself.
Since sensations cause cravings or aversions and
the defilements associated with them, if one wishes
get liberated (attain nibban), he must understand
suffering, arising of suffering, cessation of suffering
and the path that leads to cessation of suffering,
using sensations as a tool.
9
VEDANA AND PATICCASAMUPPADA
Paticcasamuppada denotes chain of continuity of
Cause & Effect theory. It is also known as
Dependent Origination and Causes Repeated
Existence (i.e. Wheel of becoming (bhavacakka) or
cycle of death and rebirth). Craving or aversion
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compels every
becoming.

person

to

linger

in

wheel

of

The wheel of becoming has twelve links. The origin
of each link depends upon happening of preceding
link. The First link is avijja (ignorance), the twelve
being jara-marana (dekay & death).
On attaining enlightenment, the Buddha realized
that the crucial link which could be broken was
“Vedana Paccaya Tanha” meaning instead of
generating craving or aversion out of sensation one
must develop wisdom and come out of suffering. It
means whenever sensation arises, one shall develop
mindfulness, wisdom & thorough understanding of
impermanence, and not allow the sensation to
result in craving or aversion. The Buddha taught
that “Vedana Paccaya Tanha” shall be understood
to mean as “Vedana Paccaya Panna”.
This
unique discovery, made Buddha as the greatest
scientist of mind and matter.
10

VEDANA & NOBLE EIGHT FOLD PATH

Venerable Anand once asked the Buddha as to
“what is cessation of the sensations and way
leading to cessation” and the Buddha replied
“through the cessation of sense-impression there is
cessation of sensations. The Noble Eight fold path is
the way leading to the cessation of sensation”. The
Buddha also told that “ekayano ayam maggo
bhikkhave”7
means it is the only way for the
purification of human-beings, for overcoming of
sorrow, for extinguishing of suffering and for
achieving the path of nibban (liberation).
The Noble Eight Fold Path involve learning, practice
and experiencing of development of mindfulness,
wisdom and thorough and constant understanding
of impermanent nature of sensations by being in
equanimity state of mind i.e. observing arising and
passing away of sensations as they are and not
responding to any craving or aversion arising from
such sensations.
The Buddha narrated the noble eight fold path in
simple words as:
“sabbapapassa akaram, kusalassa upasampada,
sacittapariyodapanam, etam buddham sasam”8
meaning abstain from all sinful unwholesome
actions, perform only pious wholesome ones, purify
the mind, this is the teachings of the Buddha.
11

RELEVANCE AND PRACTICAL ASPECT OF
VEDANA IN MODERN DAYS

The Globalization, Liberation, the Technical
Advancement and the privatizing in all the spears of
activities has immensely help our nation to grow
and prosper comparatively faster than few years
ago. We, however, are confronted with very stiff
competition and tremendous urge to keep
continuously performing.

The high percentage of heart-attacks, cases of
hypertensions, diabetics and other related deceases
are reported to be the outcome of such increased
stress and tensions.
The habit pattern of person is normally to generate
craving & aversion which is reaction to the
sensations and is difficult to stop suddenly.
However, one can change it by not reacting.
Vipassana Meditation Centers are available almost
in every city. They impart knowledge as to how one
can develop equanimous mind (tendency) towards
attachment (raga), hatred (dosa) and illusions
(moha), respectively. These are the three, which give
rise to all the defilements. It means, if one grasps
the required technique from such vipassana
centers, he can comfortably drive out mental stress,
tension and worries etc. and live every moment of
his life peacefully, happily and productively.
Besides one can become arhant or attain liberation
(nibban)
12

CONCLUSION

The personality of each individual depends on mind
(nama) & matter (rupa). The nama consists of
consciousness
(vinnana),
sensation
(vedana),
perception (sanna) and formation (sankhara). The
sensations are regarded as very important because
reactions generated to any sensation in the form of
craving or aversion leads to suffering. The Buddha
experienced and taught that if one does not react to
sensation, meaning, if one develop awareness and
understand the three characteristics of sensations
i.e. anicca (impermence), dukkha (suffering) and
anatta ( no “I”, no ‘Mine”), then the craving or
aversion will not be generated and the person will
be free from suffering.
The Buddha also established that by breaking the
crucial link of wheel of becoming through the tool of
sensation one can come out of cycle of repeated
existence.
It is also important to note that the discovery of
sensation by the Buddha two thousand six hundred
years ago to come out of the suffering is still
relevant and valid and applies in modern days.
References:1. Dhammasangini attakatha.
2. Samyukta Nikaya 2.4.250.
3. Samyukta Nikaya 2.4.251.
4. Suttanipata 746.
5. Samyukta Nikaya 2.4.249.
6. Majjima NIkaya 3.299.
7. Mahasattipatthan (Digha Nikaya).
8. Dhamma Pada 183.
Author: Prof. Sudhakar Arjun Pawar, M.A. (Pali), Cell
No. 9819933692.
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Dr Ambedkar Revived Buddhism in India
Ven. Vinayarakkhita Thero
Dr. B. R. Ambedkar was not born a Buddhist, but
his mind was inclined towards Buddhism from his
very childhood. His first initiation into Buddhism
happened in Bombay when a meeting was held to
felicitate him on his success in the Matriculation. In
this meeting a booklet titled “Life of Buddha” was
presented to him by Krishna Arjun Kelushkar, a
well-known Marathi author and social reformer.
This generated much interest to read and know
more on Buddhism and thus finally developed faith
in Buddha, Dhamma and Sangha. His faith can be
seen from his vivid descriptions to his colleagues at
Buddhist excavations site near Mahad on how the
disciples of the Buddha in His days remained
celebrates, embraced simplicity and served society
selflessly. He was so much inspired by these
ancient remains that, as a mark of respect and
reverence, he asked his colleagues not to occupy
any of the seats as they might have been the seats
of the Buddhist Monks.
For the first time in 1935, Dr. B.R. Ambedkar made
known his intention of leaving Hinduism in a
conference held at Yeola. The Sikhs, Muslims and
Christians promptly tried to induce him to embrace
their religion by offering enormous funds and other
amenities not only for himself but also for his
followers. But it was his deep confidence in
Buddha, Dhamma and Sangha that no other
religion could win him at all. Once he said “The first
point, which marks off Buddha from the rest, is his
self-abnegation. Jesus insists that he is the son of
god. Mohammed went a step further. He claimed
that he was the messenger of god on earth and
insisted that he was the last messenger. Krishna
went a step beyond both Jesus and Mohammed. He
claimed that he was “Parameshwar” - the god of
gods. Buddha never arrogated to Himself any such
status. He was born a son of man and was content
to remain a common man and preached His gospel
as a common man. Jesus, Mohammed and Krishna
claimed for themselves a role of Mokshdata.
Buddha was satisfied with playing the role of
Margadata”.

Contribution
In 1948, Dr. Ambedkar in order to educate his
followers got reprinted P. Lakshmi Narsau’s book
‘The Essence of Buddhism” and recommended it for
the study to the would be Buddhists. He himself
wrote a book titled “The Buddha and His Dhamma”
which came out as a posthumous publication in
1957.
In May 1950, Dr. Ambedkar visited Sri Lanka to
participate in the first conference of the World
Fellowship of Buddhists and observed the Buddhist
ceremonies and rituals saw how the Bhikkhus
preached and found out how the Sri Lankan
Buddhists have kept Buddhism alive even when the
neighbouring India, the motherland of Buddhism
had lost it. After this visit to sri Lanka, wherever Dr.
Ambedkar went, he talked about Buddhism, its
past glory and its future prospects.
In one of the meetings on September 29, 1950 he
declared that he would devote the rest of his life to
the revival and spread of Buddhism in India. On
knowing this declaration, ‘Sankar’s Weekly’ of
Delhi, a periodical devoted to cartoons, humorously
called him “Bhikkhu Bhimrao”. If he would have
survived for some more years after his conversion to
Buddhism in 1956, definitely he might have become
a Bhikkhu to spread Dhamma and fulfil his dream
of making India a Buddhist India. Due to his
untimely death though he could not become a
Bhikkhu but yes he did become the Bodhisattva.
Dr. Ambedkar’s love and devotion for Buddhism is
evident from the Constitution of India of which he
was the chief architect. It was due to his efforts that
the Buddhist wheel of Dhammachakra also known
as Ashok Chakra was incorporated in the Indian
national flag and the Lions from an Ashokan Pillar
at Sarnath was adopted as National Emblem by the
Constituent Assembly. Thereby officially giving
India its age-old Buddhist identity.
Conference
In December 1954, Dr. Ambedkar went to Burma to
participate in the conference of the World
Fellowship of Buddhists which was held at
Rangoon. While in Burma, where he was the guest
of Dr. R. L. Soni, Director-in-Chief of the World
Institute of Buddhist Culture. There while with Dr.
Soni, he finally decided to formally embrace
Buddhism in 1956.
Dr. Ambedkar had a great fascination for the
Buddhist worship also. He wanted his followers to
follow the Buddhist way of life as diligently as
possible. For their benefit and guidance he
published in 1956 ‘Bauddha Pooja Path’ - a manual
for Buddhist Worship, in Pali and Marathi. He

bought five acres of land near Bangalore city to
build a Buddhist Seminary which is now completed
along with a big stupa.
Giving a talk for the B.B.C. London on 12 May 1956
Dr. Ambedkar said: “I Prefer Buddhism because it
gives three principles in combination which no
other religion does. All other religions are bothering
themselves with God and Soul and life after death.
Buddhism teaches Prajna (understanding as
against superstition and supernaturalism). It
teaches Karuna (love). It teaches Samata (equality).
This is what man wants for a good and happy life
on earth. These three principles of Buddhism make
their appeal to me. These three principles should
also make an appeal to the world. Neither God nor
Soul can serve Society.”
Again Dr. Ambedkar speaking on the subject
Buddhism and Communism at the closing session
of the Fourth Conference of the World Fellowship of
Buddhists in the State Gallery Hall in Kathmandu
(Nepal), on 20 November 1956 said: “It is
unnecessary for the Buddhist people to go to Karl
Marx to get that foundation.
That foundation is already there, well laid. It is the
first proposition with which the Buddha begins his
sermon-the Dharma-Chakra Pravartana Sutta.
Therefore, to those who are attracted by Karl Marx,
I say, study the Dharma-Chakra Pravartana Sutta
and find out what the Buddha says. And you will
find sufficient satisfaction on this question. The
Buddha did not lay the foundation of his religion
either on god, or on soul, or anything supernatural
as to that. He laid his finger on the fact of life people are living in suffering.
Therefore, so far as Marxism or Communism is
concerned, Buddhism has enough of it. And the
Buddha has said it 2000 years before Marx was
born.”
And this is what I want to say, in conclusion, that
one of the greatest things I find in Buddhism is that
his system is a democratic system. Buddha told the
Vajis when the Prime Minister of Ajat Shatru went
to ask Him, that Ajat Shatru wants to conquer the
Vajis, and he said he won’t be able to do it until the
Vajis follow their ways of their age-old system. It is
unfortunate that the Buddha did not explain in
plain terms what he meant. But there is no doubt
about it that what the Buddha was referring to was
the democratic and the republican form of

Government, which the Vajis had. He said, so long
as the Vajis were following their system, they would
not be conquered. The Buddha, of course, was a
great democrat.
Karl Marx
I have been a student of politics, and I have spent a
great deal of time in studying Karl Marx,
Communism and all that, and I have also spent a
good deal of time in studying the Buddha’s
Dhamma, and after comparing the two I came to
the conclusion that Buddha’s advice with regard to
the great problem of the world namely that there is
Dukkha, that the Dukkha must be removed, that
the Buddha’s method was the safest and the
soundest, and I advise the younger generation of
the Buddhist countries to pay more attention to the
actual teachings of the Buddha.
Thus, the contribution of Dr. B. R. Ambedkar is
that he revived Buddhism in India and also at
international level tried to replace Communism with
Buddhism with his convincing talks on public
platforms.
He was the first to suggest the formation of a World
Buddhist Mission to spread the message of Buddha
to the world. The founder director in chief of the
world institute of Buddhist Culture from Burma Mr
R. L. Soni once said “When I think of Dr. Ambedkar,
he appeals to me as a gentleman of distinction,
great scholar, a brilliant author, an able statesman,
an outstanding social reformer, a remarkable law
giver, a patriot in the true sense, a lovable friend,
and a Dhammaduta par excellence. Multitalented,
this devoted son of mother India laboured hard to
remove the blot of Untouchability from her face. A
man of practical sense, this intellectual luminary
was, above all, a far-sighted religious leader. He
was certainly the hero of the contemporary
Buddhist renaissance in India. Moreover in the
annals of the world wide revival of Buddhism in the
mid-twentieth century, he stands out as a becon
light for all times and climes.”
Thus Dr. B. R. Ambedkar was a true Bharat Ratna
in the refuge of Tri Ratna - Buddha, Dhamma and
Sangha.
In Buddha he found the True Teacher of Humanity
In Dhamma he found the True Teachings to Humanity.
In Sangha he found the True Friends for Humanity.
May all be well and Happy.
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22 Vows –Must for Indian Buddhist
Anil Yadavrao Gaikwad
On 23rd September 1956, Dr Babasaheb Ambedkar
had issued a statement that “The date and place for
my conversion to Buddhistm has now been finally
fixed. It will take place at Nagpur on Dussehra (
Ashoka Vijaya Dashmi) day i.e. 14th October, 1956.
The ceremony of conversion will take place between
9 to 11 AM and in the evening of the same day I will
address the gathering”

and enrichment of upper castes of Hindus.
Observing 22 vows is a must for Indian Buddhist.

22 Oaths / Vows Given by Dr. Babasaheb
Ambedkar on 14th October, 1956
"I am giving up my existing Hindu religion and
adopting to Buddhism. I take the following vows on
my own and nobody has influenced me in this
regard.
1. I shall have no faith in Brahma, Vishnu and
Mahesh, nor shall I worship them.
The Prabuddha Bharat Weekly dated the 29th
September, 1956 further declared that “Mass
Conversion ceremony to be held at Nagpur on the
Vijaya Dashmi on Sunday, 14th October, 1956.
Venerable Bhikku Chandramani, MahaThera of
Burma, now in India, shall perform the ceremony.”
Dr. Babasaheb Ambedkar knew that his followers
are fully involved in rituals and wrong practices of
Hinduism for thousands of years. In order to help
people to come out of shackles of Hinduism he
prescribed 22 vows to his followers during the
historic religious conversion to Buddhism on 14th
October, 1956 at Diksha Bhoomi, Nagpur, India.
The conversion to Buddhism by about 5,00,000
people was historic because it was the largest
religious conversion, the world has ever witnessed.
He prescribed oaths so that there may be complete
severance of bond with Hinduism. These 22 vows
struck a blow at the roots of Hindu beliefs and
practices. These vows could serve as a bulwark to
protect
Buddhism
from
confusion
and
contradictions. These vows could liberate converts
from superstitions, wasteful and meaningless
rituals, which have led to pauperization of masses

2. I shall have no faith in Rama and Krishna, nor
shall I worship them.
3. I shall have no faith in ‘Gauri’, Ganapathi’, and
other Gods and Goddesses of Hindu religion, nor
shall I worship them.
4. I do not believe in the theory of incarnation of
Gods.
5. I do not and shall not believe that Lord Buddha
was the incarnation of Vishnu. I believe this to
be, mischievous and false propaganda.
6. I shall not perform ‘Shraddha’ nor shall I give
‘Pind-Dan’.
7. I shall not act in any manner contrary to the
principles and teachings of the Buddha.
8. I shall not perform any ceremony through
Brahmins.
9. I shall believe in the equality of mankind.
10. I shall endeavour to establish equality.
11. I shall follow the Eightfold Path taught by the
Buddha.
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12. I shall follow the ‘Ten Paramitas’ enunciated by
the Buddha.
13. I shall be compassionate and living beings and
nurture them with care.
14. I shall not steal.
15. I shall not lie.
16. I shall not commit carnal sins.
17. I shall not consume liquor.
18. I shall strive to lead my life in conformity with the
three priincipales of Buddhism i.e. Pradnya
(Wisdom), Sheel (Character) and Karuna
(compassion).
19. I hereby embrace Buddhism by renouncing my
old Hindu religion which is detrimental to the
prosperity to the humankind and discriminate
human beings and treat them low.
20. I firmly believe
Saddhamma.

the

Buddha

Dhamma

is

21. I believe, I am entering the new life.
22. Hereafter I pledge to conduct myself in
accordance with the teachings of the Buddha.”

Needless to say, these vows were given by Dr
Babasaheb Ambedkar at the time of embracing
Buddhism to his followers who were just giving-up
the Hindu Religion. Today, after completion of 57
years, the new generation who are Buddhist by
Birth and also follows Buddhism in right earnest
feel that some of the vows are redundant. The new
generation Buddhist feel that when they are not
Hindu, nor they were ever Hindu, then why they
should even pronounce the names of the Hindu
Gods and Goddess. It is the matter of debate and
surely we need to resolve this conflict over the
period by arriving at amicable solution.
During the Speech on 15th October, 1956, Dr
Babasaheb Ambedkar said “Religion is absolutely
essential for development of mankind. I know that
one sect came into existence after reading Karl
Marx. According to them, religion is futile. They do
not have importance of religion”. Dr Ambedkar
further said that although he embracing Buddhism,
it is not compulsory for his followers to convert.
However, if they wish to convert then observing 22
Vows is compulsory. He further clearly said that if
anybody is not willing to follow 22 vows they should
not embrace Buddhism.

▲▲▲
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Buddha OR Karl Marx
Dr. Babasaheb Ambedkar
……continued from September 2013 Issue

V

THE MEANS

to banish sorrow and unhappiness from the face of
the world.

We must now come to the means. The means of
bringing about Communism, which the Buddha
propounded, were quite definite. The means can he
decided into three parts. Part I consisted in
observing the Pancha Silas. The Enlightenment
gave birth to a new gospel, which contains the key
to the solution of the problem, which was haunting
him.

The third part of the Gospel is the doctrine of
Nibbana. The doctrine of Nibbana is an integral part
of the doctrine of the Noble Eight-Fold Path.
Without Nibbana the realisation of the Eight-Fold
Path cannot be accomplished.

The foundation of the New Gospel is the fact that
the world was full of misery and unhappiness. It
was fact not merely to be noted but to be regarded
as being the first and foremost in any scheme of
salvation. The recognition of this fact the Buddha
made the starting point of his gospel.

The chiefs of these difficulties are ten in number.
The Buddha called them the Ten Asavas, Fetters or
Hindrances.

To remove this misery and unhappiness was to him
the aim and object of the gospel if it is to serve any
useful purpose.
Asking what could be the causes of this misery the
Buddha found that there could be only two.
A part of the misery and unhappiness of man was
the result of his own misconduct. To remove this
cause of misery he preached the practice of Panch
Sila.
The
Panch
Sila
comprised
the
following
observations: (1) To abstain from destroying or
causing destruction of any living thing; (2) To
abstain from stealing i.e. acquiring or keeping by
fraud or violence, the property of another; (3) To
abstain from telling untruth; (4) To abstain from
lust; (5) To abstain from intoxicating drinks.
A part of the misery and unhappiness in the world
was according to the Buddha the result of man's
inequity towards man. How was this inequity to be
removed? For the removal of man's inequity
towards man the Buddha prescribed the Noble
Eight-Fold Path. The elements of the Noble FightFold Path are:
(1) Right views i.e. freedom from superstition; (2)
Right aims, high and worthy of the intelligent and
earnest men; (3) Right speech i.e. kindly, open,
truthful; (4) Right Conduct i.e. peaceful, honest and
pure; (5) Right livelihood i.e. causing hurt or injury
to no living being; (6) Right perseverance in all the
other seven; (7) Right mindfulness i.e. with a
watchful and active mind; and (8) Right
contemplation i.e. earnest thought on the deep
mysteries of life.
The aim of the Noble Eight-Fold Path is to establish
on earth the kingdom of righteousness, and thereby

The doctrine of Nibbana tells what are the
difficulties in the way of the realisation of the EightFold Path.

The first hindrance is the delusion of self. So long
as a man is wholly occupied with himself, chasing
after every bauble that he vainly thinks will satisfy
the cravings of his heart, there is no noble path for
him. Only when his eyes have been opened to the
fact that he is but a tiny part of a measureless,
whole, only when he begins to realise how
impermanent a thing is his temporary individuality,
can he even enter upon this narrow path.
The second is Doubt and Indecision. When a man's
eyes are opened to the great mystery of existence,
the impermanence of every individuality, he is likely
to be assailed by doubt and indecision as to his
action. To do or not to do, after all my individuality
is impermanent, why do anything are questions,
which make him indecisive or inactive. But that will
not do in life. He must make up his mind to follow
the teacher, to accept the truth and to enter on the
struggle or he will get no further.
The third is dependence on the efficacy of Rites and
Ceremonies. No good resolutions, however firm will
lead to anything unless a man gets rid of ritualism;
of the belief that any outward acts, any priestly
powers, and holy ceremonies, can afford him an
assistance of any kind. It is only when he has
overcome this hindrance, that men can be said to
have fairly entered upon the stream and has a
chance sooner or later to win a victory.
The fourth consists of the bodily passions. The
fifth is ill-will towards other individuals. The sixth
is the suppression of the desire for a future life with
a material body and the seventh is the desire for a
future life in an immaterial world.
The eighth hindrance is Pride and nineth is selfrighteousness. These are failings which it is most
difficult for men to overcome, and to which superior
minds are peculiarly liable-a Pharisaical contempt
for those who are less able and less holy than
themselves.
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The tenth hindrance is ignorance. When all other
difficulties are conquered this will even remain, the
thorn in the flesh of the wise and good, the last
enemy and the bitterest foe of man.
Nibbana consists in overcoming these hindrances to
the pursuit of the Noble Eight-Fold Path.
The doctrine of the Noble Eight-Fold Path tells what
disposition of the mind which a person should
sedulously cultivate. The doctrine of Nibbana tells
of the temptation or hindrance which a person
should earnestly overcome if he wishes to trade
along with the Noble Eight-Fold Path.
The Fourth Part of the new Gospel is the doctrine of
Paramitas.
The doctrine of Paramitas inculcates the practice of
ten virtues in one's daily life.
These are those ten virtues – (1) Panna (2) Sila (3)
Nekkhama (4) Dana (5) Virya (6) Khanti (7) Succa
(8) Aditthana (9) Metta and (10) Upekkha.
Panna or wisdom is the light that removes the
darkenss of Avijja, Moha or Nescience. The Panna
requires that one must get all his doubts removed
by questioning those wiser than him self, associate
with the wise and cultivate the different arts and
sciences which help to develop the mind.
Sila is moral temperament, the disposition not to do
evil and the disposition to do good; to be ashamed
of doing wrong. To avoid doing evil for fear of
punishment is Sila. Sila means fear of doing wrong.
Nekkhama is renunciation of the pleasures of the
world.
Dana means the giving of one's possessions, blood
and limbs and even one's life for the good of the
others without expecting anything in return.
Virya is right endeavour. It is doing with all your
might with thought never turning back, whatever
you have undertaken to do.
Khanti is forbearance. Not to meet hatred by harted
is the essence of it. For hatred is not appeased by
hatred. It is appeased only by forbearance.
Succa is truth. An aspirant for Buddha never
speaks a lie. His speech is truth and nothing but
truth.
Aditthana is resolute determination to reach the
goal.
Metta is fellow feeling extending to all beings, foe
and friend, beast and man.
Upekka is detachment as distinguished from
indifference. It is a state of mind where there is
neither like nor dislike. Remaining unmoved by the
result and yet engaged in the pursuit of it.

These virtues one must practice to his utmost
capacity. That is why they are called Paramitas
(States of Perfection).
Such is the gospel the Buddha enunciated as a
result of his enlightenment to end the sorrow and
misery in the world.
It is clear that the means adopted by the Buddha
were to convert a man by changing his moral
disposition to follow the path voluntarily.
The means adopted by the Communists are equally
clear, short and swift. They are (1) Violence and (2)
Dictatorship of the Proletariat.
The Communists say that there are the only two
means of establishing communism. The first is
violence. Nothing short of it will suffice to break up
the existing system. The other is dictatorship of the
proletariat. Nothing short of it will suffice to
continue the new system.
It is now
differences
differences
common to
VI

clear what are the similarities and
between Buddha and Karl Marx. The
are about the means. The end is
both.

EVALUATION OF MEANS

We must now turn to the evaluation of means. We
must ask whose means are superior and lasting in
the long run. There are, however, some
misunderstandings on both sides. It is necessary to
clear them up.
Take violence. As to violence there are many people
who seem to shiver at the very thought of it. But
this is only a sentiment. Violence cannot be
altogether dispensed with. Even in non-communist
countries a murderer is hanged. Does not hanging
amount to violence? Non-communist countries go
to war with non-communist countries. Millions of
people are killed. Is this no violence? If a murderer
can be killed, because he has killed a citizen, if a
soldier can be killed in war because he belongs to a
hostile nation why cannot a property owner be
killed if his ownership leads to misery for the rest of
humanity? There is no reason to make an exception
in favour of the property owner, why one should
regard private property as sacrosanct.
The Buddha was against violence. But he was also
in favour of justice and where justice required he
permitted the use of force. This is well illustrated in
his dialogue with Sinha Senapati the Commanderin-Chief of Vaishali. Sinha having come to know
that the Buddha preached Ahimsa went to him and
asked:
“The Bhagwan preaches Ahimsa. Does the Bhagvan
preach an offender to be given freedom from
punishment? Does the Bhagwan preach that we
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should not go to war to save our wives, our children
and our wealth? Should we suffer at the hands of
criminals in the name of Ahimsa?”
“Does the Tathagata prohibit all war even when it is
in the interest of Truth and Justice?”
Buddha replied, “You have wrongly understood
what I have been preaching. An offender must be
punished and an innocent man must be freed. It is
not a fault of the Magistrate if he punishes an
offender. The cause of punishment is the fault of
the offender. The Magistrate who inflicts the
punishment is only carrying out the law. He does
not become stained with Ahimsa. A man who fights
for justice and safety cannot be accused of Ahimsa.
If all the means of maintaining peace have failed
then the responsibility for Himsa falls on him who
starts war. One must never surrender to evil
powers. War there may be. But it must not be for
selfish ends....”
There are of course other grounds against violence
such as those urged by Prof. John Dewey. In
dealing with those who contend that the end
justifies the means is morally perverted doctrine,
Dewey has rightly asked what can justify the means
if not the end? It is only the end that can justify the
means.
Buddha would have probably admitted that it is
only the end which would justify the means. What
else could? And he would have said that if the end
justified violence, violence was a legitimate means
for the end in view. He certainly would not have
exempted property owners from force if force were
the only means for that end. As we shall see his
means for the end were different. As Prof. Dewey
has pointed out that violence is only another name
for the use of force and although force must be
used for creative purposes a distinction between
use of force as energy and use of force as violence
needs to be made. The achievement of an end
involves the destruction of many other ends, which
are integral with the one that is sought to be
destroyed. Use of force must be so regulated that it
should save as many ends as possible in destroying
the evil one. Buddha's Ahimsa was not as absolute
as the Ahimsa preached by Mahavira, the founder
of Jainism. He would have allowed force only as
energy. The communists preach Ahimsa as an
absolute principle. To this the Buddha was deadly
opposed.
As to Dictatorship, the Buddha would have none of
it. He was born a democrat and he died a democrat.
At the time he lived there were 14 monarchical
states and 4 republics. He belonged to the Sakyas
and the Sakya's kingdom was a republic. He was
extremely in love with Vaishali which was his
second home because it was a republic. Before his

Mahaparinibbana he spent his Varshavasa in
Vaishali. After the completion of his Varshavasa he
decided to leave Vaishali and go elsewhere as was
his wont. After going some distance he looked back
on Vaishali and said to Ananda, “This is the last
look of Vaishali which the Tathagata is having”. So
fond was he of this republic.
He was a thorough equalitarian. Originally the
Bhikkus, including the Buddha himself, wore robes
made of rags. This rule was enunciated to prevent
the aristocratic classes from joining the Sangh.
Later Jeevaka, the great physician, prevailed upon
the Buddha to accept a robe, which was made of a
whole cloth. The Buddha at once altered the rule
and extended it to all the monks.
Once the Buddha's mother Mahaprajapati Gotami
who had joined the Bhikkuni Sangh heard that the
Buddha had got a chill. She at once started
preparing a scarf for him. After having completed it,
she took it to the Buddha and asked him to wear it.
But he refused to accept it saying that if it is a gift
it must be a gift to the whole Sangh and not to an
individual member of the Sangh. She pleaded and
pleaded but he refused to yield.
The Bhikshu Sangh had the most democratic
constitution. He was only one of the Bhikkus. At
the most he was like a Prime Minister among
members of the Cabinet. He was never a dictator.
Twice before his death he was asked to appoint
some one as the head of the Sangh to control it. But
each time he refused saying that the Dhamma is
the Supreme Commander of the Sangh. He refused
to be a dictator and refused to appoint a dictator.
What about the value of the means? Whose means
are superior and lasting in the long run?
Can the Communists say that in achieving their
valuable end they have not destroyed other valuable
ends? They have destroyed private property.
Assuming that this is a valuable end can the
Communists say that they have not destroyed other
valuable ends in the process of achieving it? How
many people have they killed for achieving their
end? Has human life no value? Could they not have
taken property without taking the life of the owner?
Take dictatorship. The end of Dictatorship is to
make the Revolution a permanent revolution. This
is a valuable end. But can the Communists say that
in achieving this end they have not destroyed other
valuable ends? Dictatorship is often defined as
absence of liberty or absence of Parliamentary
Government. Both interpretations are not quite
clear. There is no liberty even when there is
Parliamentary Government. For law means want of
liberty. The difference between Dictatorship and
Parliamentary Govt. lies in this. In Parliamentary
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Government every citizen has a right to criticise the
restraint on liberty imposed by the Government. In
Parliamentary Government you have a duty and a
right; the duty to obey the law and right to criticise
it. In Dictatorship you have only duty to obey but
no right to criticise it.

… To be continued in next issue
(Reproduced from Dr Babasaheb Ambedkar Writing and
Speeches Vol. 3, Page No. 439 to 462 in the interest of our
readers)
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Aspects of Psychology in Persistence of Castes in India
Dr. Anand Teltumbde
It has always been difficult for me to reconcile the
fact that caste-like system of extreme exploitation
and oppression can last for an unimaginably long
period of two millennia. Unless its victims willingly
consented for their own exploitation, this would not
have been possible. The question arises, how could
one willingly consent to one’s own exploitation? The
stereotype answers to this question is provided in
terms of vedic religious intrigue of Brahmans,
which made the caste order as divinely ordained
and prescribed that to perform one’s caste karma is
one’s dharma. People just believed it and confirmed
to the caste code. This indeed is too simplistic an
answer to be palatable. The question remains, how
could such a precept be accepted by people in the
first place? India’s mythologized history does not
throw much light on this phase beyond a point that
there has been a philosophical stream at loggerhead
with the ruling creed of Brahmanism which is
credited with the construction and operation of the
caste system. But we do not find much evidence of
popular resentment or resistance to this system.
Forget past, even today, there is hardly any
resistance to castes as a system, despite the rise of
a plethora of anti-caste movements during the last
century. Everybody seems to love her caste; lower
the one, more she does. Paradoxically, the erstwhile
anti-caste movements have transformed themselves
into pro-caste movements while traversing to the
twenty-first century. The castes as a result are seen
persisting in their increasingly pernicious form
sapping the life energy of millions of Indians. These
mounting paradoxes and basic unanswered
questions lead us to peep into the realm of
psychology, which is at the root of such a mass
mind set. Surprisingly, there is hardly any attempt
to deconstruct caste in the realm of psychology.
The Unique Structure
The source of the longevity of the caste system in
India is in its unique structure. This structure
within a four varna framework has yielded
numerous castes, seemingly based on secular
criteria of functional roles they performed in the
society but hung in fluid hierarchy with others with
quasi religious prescriptions. Obviously, the initial
varna stratified structure of the society might have
been innocuously utilitarian, as any organization
wont to be. But as the Brahmans as a class of
priests and almanac readers, who performed
extremely important role in ancient agricultural
society, used their position as the custodian of
predictive knowledge and as the gate keeper to
divine grace, in order to consolidate their superior
position. However, it has not been without
compromise. The weapon wielding class had to be
allied with it to safeguard the structure of the

society. They were assigned the role of rulers, who
however would rule as per the dictums of the
Brahmans. Once this coalition was consolidated,
the balance class of producers could be relegated to
inferior positions with the support of religious code
backed by the weapon wielding Kshatriyas. India is
not a unique society for such stratification with
hierarchical notion to have come into being. This
appears to be a common feature in most ancient
societies. What became unique with India is its
evolution into the caste system. This was basically
enabled by the rich natural endowment of the
subcontinent. When the tribal people began settling
for agriculture, they did not have to undergo any
structural change like elsewhere. India with its vast
plain fertile land, water sources, plenty of sunshine,
and congenial climate offered every family unit to
subsist on a small piece of land along with the
subsistence of subsidiary roles of artisans linked
with agriculture. Elsewhere, for instance in Europe,
because of a narrow window of sunshine, huge
amount of labour was required to do the same job
and hence economics of scale warranted large
tracts of land and therefore a landlord, the produce
from which then could be apportioned among
various classes. In order to bring in certainty of
availability of this labour, they had to devise a
system of slavery. There was no need of such a
system in India. The certainty aspects of the
production sphere however necessitated hereditary
castes, which were formed out of various tribes,
rudimentarily
skilled
in
performing
certain
functions in the tribal society.
The religious coding ensured the castes adhered to
their own vocations as their dharma. This order lent
security to all and was not dissented. In any case,
within the initial caste formation would not have
been oppressive to any caste because they only
spelt their vocational association. The roles of the
non-producers, viz., Kshatriya and Brahmans were
considered important as their protectors and
weather forecasters as well as propitiators of gods
and spirits respectively, very important in
agricultural societies. New castes were born with
technological changes and with new people settling
in. People leaving their locale also could claim
different castes by emulating different calling. The
same had happened to the outsiders who came and
settled here. In order to safeguard the caste order,
the relationship between castes was codified in
terms of rights and obligations. The classes of
producers (castes within shudra and vaisya bands)
and non-producers were rigidly segregated by the
code of conduct. The most intriguing part of the
caste system was untouchability. There is no
conclusive theory that explains the origination of
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the fifth varna, which was completely segregated
sans rights and obligations. The plausible
explanation can only be in broad terms, that for
some reason these people came in antagonistic
contradiction with the custodians of the caste
system and therefore were relegated to the
subhuman level. They were completely denuded
and disarmed by their assigned status. Caste
system reflected a continuum but with a definitive
kink at this segregation between the touchables
and untouchables.
The characteristic of the structure is that each
caste was comforted by the notion that some other
was lower than it. It was always engaged in
maintaining its own superiority vis-à-vis the one it
perceived inferior, leaving the entire macro
structure unchallenged. Castes within a varna band
were a loose hierarchy, each caste claiming higher
status than other. This was the only way it could
provide itself psychological solace because it could
not claim the trans-varna superiority in normal
terms. There are stray examples of certain castes
having managed to transcend their varna status
but such cases were far and between. A caste
moved out of its locale could take up a vocation
that is associated with superior varna or a vocation
which is new vocation important enough to bring
higher status to the caste adopting it. But generally
it remained an exception. Within the varna band
however the castes were constantly engaged in
contention for superiority with castes in their
proximity.
Obsessed
with
the
hierarchical
superiority, castes in course imbibed the
psychological trait of hierarchy seeking. It made
castes antithetical to the notion of equality and
fraternity. The same caste split into subcastes
would have contention among its own subcastes.
Being part of the caste system, the outcastes also
developed castes within them in emulation with the
caste society. All these castes could logically make a
common cause and rise against others who were
their oppressors but instead, they would contend
with each other to claim superiority leaving the
system of their oppression unscathed.
There were two psychological processes at work in
sustaining the caste system. The first is the
religious doctrine of karma and dharma, which
impelled people to adhere to their assigned caste
and earn merit points to get better rebirth. They
were scared to break the code lest they should
incur divine wrath.
This acted as primary
fortification for the caste system. But the better
fortification it had was in structural terms, which
provided enough flexibility and still maintained its
integrity. It was the self-organizing and selfregulating characteristic of this structure that
sustained it through many political upheavals and
onslaughts of alien cultures. The tribal ethos

sought identities which were imbued with
hierarchical notion within the rigid varna hierarchy.
The numerousness of castes made this hierarchy
amorphous and fluid, leaving scope for any caste to
claim superior status. This structural feature kept
every caste dissipating its energy in contention for
superiority sparing its real oppressors to carry on
with its business unhindered. This feature
prevented the victims of castes from coming
together and provided best fortification for the caste
system. The structure induced myopia still serves
the best insurance against any possible threat to
the caste system. As we can see, even after the nonbrahman and anti-caste struggles during the last
century under the stalwarts like Jotiba Phule and
Dr. Babasaheb Ambedkar, the Dalit castes also
could not overcome this myopia. Paradoxically the
caste identity that enslaved Dalits so long is being
flaunted by them as the markers of their movement.
The sub-caste identities have resurged in recent
years provides starker testimony.
Phase of Caste Struggle
It is said that Brahmanism, the source ideology of
castes faced persistent resistance from shramans,
the wandering monks of ascetic traditions from the
middle of the 1st millennium BCE. They were
individual, experiential and free-form traditions,
independent of society and were opposed to vedic
Brahamans who stressed mastery of texts and
performing rituals. The shramans were however not
unified in their ideologies, which ranged from
metaphysical to materialist. The shramana tradition
gave rise to Jainism and Buddhism, the two
ideological streams that received support from the
rulers and lasted in their institutionalized forms as
religions for well over a millennium. Beside them,
several śhramaṇa movements are known to have
existed in India, even before the 6th century BCE,
influencing both the astika (theist) and the aastika
(atheist) traditions of Indian philosophy. Much of
these traditions were absorbed in the Upanishads,
the heterogenous nature of which shows infusions
of both social and philosophical elements, pointing
to evolution of new doctrines from non-brahmanical
sources, and some nāstika schools of Hinduism
such as Cārvāka and Ājīvikas. The period of origin
of castes and the institutionalization of Buddhsim
and Jainism approximately coincides and so does
the period of their rise. Castes appear to have
grown when Buddhism also had its sway over most
of the subcontinent.
While it is true that the shraman ideologies in
general and Buddhism in particular were against
caste system, they did not necessarily oppose this
social evil. Buddhism’s social vision was through
individual enlightenment. The sangha was the only
society, dealt with in Buddhism. But sangha was
not the society of ordinary lay persons. Even
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Buddhism differentiated the lay upasaka and
Buddha Bhikshu. As Buddha explicitly said that as
all rivers meeting into ocean lose their identities,
the people coming from all caste, creeds or social
backgrounds would lose their identities and become
just a bhikku, a member of the Buddhist sangha.
The broad historical picture is a testimony to the
fact that the rise and growth of the caste system
has been parallel with the rise and growth of
Buddhism. It shows that Buddhism had very little
influence on the social structure and processes. The
castes originated as a social organization
necessitated by the stable agrarian economy within
the framework of the varna system, with active
mediation of Brahmans and stabilized as the lifeworld of people. This life world was barely disturbed
by Buddhism. While people individually adored and
observed Buddhism, they socially lived in this life
world, may be with much less manifest
discriminatory content.
The mistake one commits is to equate summation
of individuals to their collective called social. People
could be individually very pious but the society they
constitute could be equally unjust and brute. The
individual psychology and social psychology are two
different things. Individual typically suffers from
insecurity and seeks shelter of society which does
not suffer vulnerabilities of its constituents and
hence develops entirely different world view and
psychology. The individuals are subject to its norms
even if they cross their own. I have seen in my own
childhood, the caste Hindus having very friendly
relationship with Dalit families as though they were
blood relatives. But when a caste clash took place
between Dalits and caste Hindus on account of
drawing water from latter’s well, they became a part
of the caste Hindus. The Hindus who unleash
indescribable atrocities on Dalits and Muslims are
not necessarily bad human beings individually but
they turn beastly as part of the collective.
Buddhism dealt with individual and foresaw their
summation would work for “bahujan hitay, bahujan
sukhay”. History as well as science tells us that it
does not happen that way. Reverse may rather be
more true. An individual is shaped up by her
circumstances largely constituted by the social. If
the latter is corrected in terms of its structure,
processes and values, the individual will be
automatically
shaped,
excepting
for
minor
deviations attributable to the factors of his self, i.e.,
her genetic build up.
Caste struggles therefore did not happen through
most of history because the social circumstances
remained largely undisturbed. The first disturbance
it faced was with the advent of Islamic civilization
(not religion) that entered the subcontinent along
with Muslim rule. The advanced feudalism of
central Asia gave fillip to artisans for building

activity, urban formations and opened up
opportunities for the lower castes to escape their
caste cages. There was an exodus of people to
Islam, as Vivekanand observed. But even the
Muslim rulers did not disturb the social fabric of
the Hindu society beyond what was necessary for
them. As such, the caste ideology continued to have
its hegemonic sway over the society including the
new born Islamic society in India. In medieval times
the relgio-socio-political turmoil gave rise to
movements like Bhakti movement, anchored by
Bhaktas all over the country, many coming from the
lower castes, who preached variously but with a
unique thrust on divine equality and devotion to
one god. They were ideologically oriented to oppose
castes but their main thrust being on attaining
divine bliss, the life-world of castes remained
unshaken even by them. A significant product of
the Bhakti movement with distinct influence of
Islam was a young religion called Sikhism,
professing anti-caste doctrine but only in the realm
of ideology. Many lower caste people were attracted
to it and became Sikhs. But again the life-world of
people bypassed it and rather rendered it
indistinguishable from the caste ridden Hindu
society.
With the advent of British colonial regime, this life
world of people was jolted for the first time, not
because of any ideological dose but the changes
wrought in the material conditions in myriad ways.
It opened up many new avenues for the lower
castes for their economic betterment and also the
doors of education. It also brought in institutionsbased western model of governance and justice
delivery system assuring people of the equality
before law. While on the one hand the colonial rule
entailed these positive developments, on the other it
had rigidified castes and promoted caste identities
through introduction of caste census and pushing
castes into administration. What was the innocuous
life-world of people suddenly looked like a multiply
fractured civilization with numerous castes and
communities. The castes existed in this life-world
but without precise boundaries and specific
hierarchical positions. Castes were till then a
localized matter, but the administrative action of
the colonial state made them pan Indian
phenomenon and induced pan Indian caste
consciousness in people. It brought the lower castes
realization of the wrong that they suffered, gave
them a sense of strength and psychological boost to
fight for its eradication. The people who came to the
urban setting to avail of the opportunities the
colonial regime brought them became conscious of
the barriers caste system put in their progress.
They thus articulated their struggle against the
upper castes to remove these barriers making
strategic use of the colonial power. By pitching their
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claims for political share in the communal rift of
Muslims and Hindus, they won constitutional space
for themselves making special provisions for their
protection and for reservations in politics,
educational institutions and the public sector jobs.
Contemporary Castes
The caste system as depicted above represented two
distinct segments of a continuum, viz., the
touchable and the untouchable. The former
comprised the non-producing castes as well as
producing castes, the transactions between them
differentially ordained by their assigned position in
the continuum. The latter were stigmatized as
untouchables, unapproachable and unseeables.
While at the time of their origination these fourfold
segmentation of society served the purpose of social
organization, through history many of the castes
and even their entire segments collapsed so much
so that this structure appeared as mere theoretical
as scarcely one found it existing in its classical form
anywhere. Castes within this segment maintained
their identity by observing endogamy and
preserving their respective cultural mores. The
other meant to provide menial services to this
segment was held intact. With the advent of
capitalism during colonial times the upper dwija
castes, who adopted capitalism initially using their
social capital based on caste ties were slowly
impelled to build relationship across castes
transcending caste barriers as warranted by their
supply chain. It appears that the ritual aspects of
castes between them have largely vanished; any
surviving differentiation could be taken as cultural
inertia. After the transfer of power in 1947 to the
Congress, which mostly represented the interests of
the incipient bourgeois class, systematically
transformed the hitherto untouched rural economy
by implementing calibrated land reforms and
introducing Green Revolution, in the garb of a
solution to the problem of India’s hunger. These
processes, carried out in variance over the country,
pushed the upper caste landlords out of villages,
created a class of rich farmers out of the farming
shudra castes to take their place, handed down the
baton of Brahmanism to them and made the Dalits
rural proletariat utterly relying on the new breed of
rich farmers. As per the design, the rich farmers in
turn constituted important node in the political
network of the major political parties, developed
capitalist interests by investing surplus from
agriculture into small and medium industries
/businesses in neighouring towns, slowly developed
their independent political constituency using the
caste ties leading to the rise of regional parties and
thereby creating a new paradigm of coalition
politics. The huge economic and political power
amassed by these castes tied them to the dwija
caste band, collapsing ritual differentiation between

them. What remained of the caste system is the
primordial segmentation of castes and non-castes
or Dalits and non-Dalits.
The onslaught of capitalist development accelerated
in post-1947 period would have weakened castes as
evidenced by its processes during its inception
phase. But the ruling classes would not let go off
their golden goose easily. The Constitution while
outlawing untouchability however did not outlaw
castes, which was its source. The ex-Untouchables,
collected in a separate schedule in 1936 in the
wake of 1937-elections were to be given special
constitutional support. It was just the extension of
the prevailing policy in favour of them as an
exceptional social group but the constitutional
phrase used for its justification (educational and
social backwardness) did away with this exceptional
nature and made it open-ended providing for the
future manipulation of caste dynamics. The tactical
and pragmatic device of constitutional reservations
overwhelmed the strategic and radical objective of
annihilation of castes. Reservations were moreover
being the most relevant for the incipient middle
class of Dalits, who as opinion leaders as well as
political leaders of Dalits, diverted the entire Dalit
movement to revolve around reservations. Being
largely a class of illiterate poor, reservations could
benefit only a small fraction of urban Dalit.
However, it totally undermined the issues of
majority Dalits, such as land redistribution,
employment,
health
and
caste
atrocities.
Aspirationally, the majority of Dalits also valued
reservations, with a hope that they would benefit
their sons and daughters in attaining better status
in urban setting than rotting in caste-ridden
villages. The role model of Ambedkar, who with
higher education reached position of power,
inspired them to make their sons and daughters
‘Ambedkar’. But it did not mean that the other
issues had disappeared.
While the support base of castes in religion had
waned, the castes received new lease of life through
modern institutions of governance. Castes being
now the constitutional category became part of the
entire governance superstructure. The elections, the
basic
institution
actualizing
representative
governance made thorough use of caste. By now it
is established that all parties have used castes to
select
constituencies,
candidates,
mode
of
canvassing and poling agents. The manipulation of
castes has been the proven method for all parties to
build their constituencies and reservations have
proved a potent tool for the task. Using the
constitutional direction that the state shall
endeavour for the advancement of ‘classes’ who
were ‘educationally and socially’ backward as an
alibi, reservations were extended to the other
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backward castes. It opened up the caste cauldron:
any caste could claim to be so backward and
demand reservations. All political parties thereafter
used it to the hilt by engineering such demands for
wooing caste groups towards them. There is no
caste today which is not demanding such
reservation. What is interesting is that when the
space for public sector employment has been
eroding fast on account of neo-liberal policies of the
government since 1990s (from 1997 the total
number of jobs in public sphere have been
consistently declining), the reservation demands are
reaching their crescendo. Another interesting fact is
that hardly any of these castes demands to be
included in the scheduled castes, which are
stigmatized as the ex-untouchables; either they
want them to be the scheduled tribes or the
backward caste. While the reservations have
proliferated to much larger population, the stigma
has stayed only with the scheduled castes.
It is pity that Dalits have taken for granted that
reservations have just been their benefit without
any cost. Other costs apart, there has been a huge
psychological costs that they pay for reservation. If
one believes in intrinsic equality of human beings,
every child born should be reckoned with equal
capacity barring variants due to its genetic making.
But a Dalit child gets stigmatized right in the tender
age when it enters school as belonging to the
scheduled caste. The stigmatizing looks and voices
around it tells it that it is of inferior stock. Overtly
a Dalit child may not look affected but the injury
gets deep drawn in its tender psyche. A Dalit child
may still shine but it carries the stigma in its
subconscious self. Later, as the child grows up, it
shows up in her performance. Her socialization
provides her with justification that reservation is
her constitutional right because her people were left
backward by the caste society and she gets
increasingly alienated from the larger society and
seeks shelter in her caste cocoon. All her
justifications induce in her persecution complex,
which
as
a
self-fulfilling
prophesy
keeps
manifesting in her degrading performance. A vicious
cycle sets in eroding her self confidence. Why
should only a handful of Dalit students qualify in
general merit list even after five decades of
reservations and despite being second or third
generation Dalits? The students in question mostly
do not lack in any physical amenities to compete
with others but only few compete. Reservations
have pushed Dalits in numbers to all kinds of
positions and to all kinds of places. But it is a
quantitative accomplishment; there is scanty
evidence that it has produced high caliber Dalit who
conducts herself confidently. Only the latter could
stand her stead and not do the bidding to the
powers that be in process brokering away the

interests of Dalit masses. The numbers that
reservations produced have been either socially
inert or actively doing bidding to the ruling classes
for their petty gains. This phenomenon cannot be
dissociated from reservations. It indeed represents
a cost Dalits paid and are still paying. Their
political emasculation by reservation was sensed by
none other than Babasaheb Ambedkar during his
own life time.
It may be interesting to see in this context what
happened to the people who were in similar position
as Dalits but who escaped being included in the
schedule in 1936. While preparing the schedule,
the colonial surveyors are said to have faced a
serious problem with their criterion in the South
and the East. Whereas the sole criterion of
untouchability which well served the purpose of
identification of people into the schedule in the rest
of the country, it failed in these two regions. With
it, more than 70% southerners came into the
schedule and none did from the East. In order to
resolve this dilemma and to normalize the schedule
percentage to 16-17, they applied additional criteria
to exclude and include people in the South and
East respectively. In this process some castes like
Gounders, Nadars, Ezhavas, Thevars in down
South got excluded from the schedule. Without
bothering for intricate causal analysis, one can
broadly note that the progress the scheduled castes
have achieved over the last 60 years with the help
of a plethora of constitutional provisions is not even
equal to a fraction of the progress each of these
excluded castes achieved. This explanation for this
weird fact can only be given in terms of
psychological damage the scheduled castes suffer
because of the persistent stigma reinforced by their
constitutional status with an alibi to benefit them.
This benefit may have reached a small number but
its cost is being paid by all Dalits in terms of their
stigmatized self. To others in a comparable
economic situation, they appear being undeservedly
favoured by the constitution. They therefore develop
hatred and grudge against them which with a small
spark of provocation flares up into a ghastly
atrocity. The increasing numbers of caste atrocities
during the years of globalization which has
unleashed multidimensional crisis on poor, stands
testimony to this fact.
It is time Dalits had introspected the psychic costs
of persisting castes in exchange of giving up the
agenda of annihilation of castes and rethought the
intriguing policy gamut around them that has been
primarily serving the purpose of the ruling classes.
Dr. Anand Teltumbde is a writer, political analyst
and civil rights activist with CPDR, Mumbai. E-mail:
tanandraj@gmail.com
▲OO▲
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Struggle To Eradicate Caste System
Ram Puniyani
Caste is a phenomenon deeply entrenched in Indian
society and the struggle against it began in the late
19th century. Despite the social movements,
initiated around the ideas of Phule, Ambedkar,
Periyar and many such legendary figures, it
continues to pervade in the Indian society like a
malignant cancer, refusing to die easily. There are
two set of streams which are addressing the caste,
though from opposing angels. One is through the
social movements and struggles which revolve
around the concept of social justice, which was also
an integral part of India’s freedom struggle and has
been enshrined in Indian Constitution as a major
goal of Indian society and state. The other stream
which addressed caste was to retain it in a newer
form, in a more subtle form. According to this
stream caste, Varna is what has given Hindu
society its stability over centuries. The later ideology
keeping in tune with times has modified its
language and the term ‘social harmony’, has been
coined as a new and attractive label to maintain
graded hierarchy in Hindu society. The latter efforts
began with the streams which were opposing Indian
nationalism; the one’s which espoused the cause of
Hindu nationalism.
From this stream of Hindu Nationalism emerged
Hindu Mahasabha in 1915 and later Rashtriya
Swayamsevak Sangh (RSS) in 1925. These streams
aimed to work towards the goal of Hindu Nation.
RSS to achieve its goal floated an organization
called Samajik Samrasta Manch (SSM). Recently
Narendra Modi, currently projecting himself as the
one devoted to the issue of development, has come
out with a book on Samajik Samrasta. In this book
he poses himself to be working for the cause of
dalits and says, “The shilanyas – on November 9,
1989 – for a Ram Temple was performed not by
some religious head or mahant, but by a Dalit from
Bihar. It was not just for the cause of laying the
foundation for the Ram Temple, but social harmony
itself. It was a signal for cultural revolution,”
Many a dalit scholars had pointed that Babri
demolition was planned on 6th December as it
happens to be the death anniversary of Dr.
Ambedkar. They opined that the politics for Hindu
nationalism, wants to co-opt and subjugate dalits
at the same time, so such a planning. The concept
of Samajik Samrasta stands for a harmony between
the castes, and not for its abolition. Dr. Ambedkar
was for annihilation of caste, the Samrasta
program, while sounding for harmony is a subtle
program to bring about Hindu unity, retaining its
inner caste-varna differences, and to launch its
onslaught against the minorities, Muslims and
Christians, as a ‘unified’ Hindu community.

It was in the direction of caste annihilation that Dr.
Ambedkar initiated his agitation of Chavdar Lake,
where he agitated for access to public drinking water
for the dalits. It was for this goal that he also asked
for the right to temple entry through Kalaram Mandir
agitation. Parallel to this when he realized the
obstacles to his path that he burnt Mnusmirti and
declared that since this holy book has provisions of
slavery of dalits and women, and he stands to
oppose this. Same Dr. Ambedkar as the Chief
Architect of Indian Constitution went on to ensure
incorporation of provisions for the dalits and
abolition of caste for political purpose. At social level
the movements for land rights, the movement for
economic justice was also core to Dr. Ambekar’s
thought and he went to form Independent Labor
Party, to look after their economic rights. Here the
caste-class dynamics got proper synthetic expression
as Dr. Ambedkar was clear that caste is a division of
labourers.
The RSS politics on the other hand, stood totally
opposed to the struggle for rights, for the issues of
dalits and workers and so brought up identity
issues, Cow protection, Ram Temple, Ram Setu and
the like. RSS- Modi agenda is aimed at bringing in
dalits to Hindu fold through these identity issues.
For these goals, apart from Samajik Samrasta, they
also started Vanvasi Kalyan Ashrams which again
harped around the identity of Adivasis, projecting
them to be Hindus and trying to bring them into
Hindu fold. While the agenda of Dr. Ambedkar and
Phule, the struggle around material-social issues of
dalits, struggle for dignity and rights, remains
incomplete, the opposing agenda of identity has
come up in the society in a serious way. The very
rise of this identity politics has been a throw back
to the process of social transformation of caste and
gender. This identity politics asserted itself mainly
from 1980s, to begin with in opposing the
reservations for dalits and than of OBCs.
Simultaneously the efforts to co-opt dalits, went up
leading to strengthening of this Samajik Samrasta
Manch (SSM) and Vanvasi Kalyan Ashram (VKA).
Through these forums the process of social
engineering has gone on and it has operated at
multiple levels. Along with this there is also a
process of Sanskritzation, where a section of dalitAdivais, try to emulate the upper caste.
The most ghastly part of the process has been the
Gujarat violence, where a section of dalits and
adivasis was cleverly manipulated to attack the
Muslim minority. To think that by giving the
privilege of ‘Shilanyas’ to a dalit, the caste problems
will be solved is an illusion. Rather it is precisely a
move contrary to their interests. Dalit-Adivasi
issues are related to hunger, survival, education and

employment. All this requires a powerful affirmative
action from the state and a mass movement of
these sections to ensure that state does it. The
delusions of Samrasta are a mechanism to bypass
the core issues of these deprived sections of society,
a way to further the agenda of status quo at social
and economic level. Dalit Adivasi struggles for land,
dignity and rights has to associate it with other
deprived sections, whatever be their religion, to
achieve their goals. To get trapped in one or other
identity is a regressive thing being engineered by
the likes of Modi to perpetuate the graded
inequality of the society and is supplementary to
the anti-minority agenda on which the likes of Modi
thrive.

The difference between the Dr. Ambedkar’s
approach to dalit issues and the one of RSS-Modi
are polar opposites. Dr. Ambedkar called for
annihilation of caste, RSS-Modi talk of caste
harmony. Dr. Ambedkar went on to burn Hindu
holy book: Manu Smriti and became the architect of
Indian Constitution. RSS ideologue K. Sudarshan
in year 2000 said that Indian constitution is based
on western values, meaning the values of Liberty,
Equality and Fraternity are western, so it should be
replaced by the one based on Hindu holy book.
Modi’s attempt is to further what Sudarshan said,
reflecting their agenda at social level.
▄▄▄

Tribute
To
Prominent Tibetan Religious Leader

Choje Akong Rinpoche
(1939-2013)
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Management Degree Is a Strategic Weapon for Career Growth
Dr Prakash H Karmadkar
Introduction
Part time management courses, better known as
communication courses, provide the opportunity to
enhance educational qualifications and polish
specialized skills. Warmth education is a boon as it
can be pursued at leisure and helps enhance skills.
Distance education in India is cheaper than a full
time degree but provides high quality, well
structured learning material. New communication
technologies and electronic media have played an
important role to improve the quality of education.
A lot of universities in India have a section for
distance education that present courses in various
streams. Distance education institutes in India can
broadly be divided into three categories. First are
the departments of correspondence courses in
universities and university level institutions.
Secondly, open universities that are involved in
imparting higher education only through the
distance mode and thirdly, private institutions that
offer distance learning programs but mostly for
professional courses. Open universities offer
distance learning programs for students across the
country. These universities are present in nearly
every state and specialise in correspondence or
distant learning courses. In the open system, the
courses are open to any person who may not
possess any formal qualifications. Enrolment in
some courses is subject to qualifying in a written
exam but the admission process and qualifying
criteria is simpler than those offered by regular
universities. Institutes offer the course guidelines
and recommend a study method once admission is
secured. Library facilities and online information
are also available for professional courses. One can
study the subject according to his or her own
convenience but has to appear for the exam or test
decided by the university before receiving a degree.
Usually test centre are located in different locations
across the country but for some institutes students
have to visit the campus at least once a year. With
growing technology and improved communication
methods people tend to equate distance learning
and online education. All online degree programs
can be termed as distance learning courses.
Another classroom concept that has developed as a
result of improved technology is the virtual
classroom. Dean, Management Faculty University of
Pune, explains this, "The virtual classroom has
become a reality due to the availability of
broadband internet through mobile data cards or
mobile phones. Busy executives can now attend live
two way programs on their laptops or offices
without having to travel to an academic campus.
Similarly, faculty can teach in a virtual classroom

over a web camera and phone from the comfort of
their office.
A typical virtual classroom session involves the
professor explaining the concepts on slides with the
participant listening on headphones. Both the
professor and the slides are seen on the computer
screen by the participant who can ask questions on
a separate chat window. Virtual classrooms draw
the best faculty from across institutes in India and
abroad. Foreign universities also offer online
courses and distance education programmes for
international students. They provide global learning
in the comforts of one's home. Distance education
is a step forward in providing higher education and
opens a world of learning.
E-Classes for Diversity and Flexibility
This business classes promote greater diversity in
the business world. Especially because of its flexible
structure, the online classroom makes studying
business more accessible to people of all ages,
stages of life, and professional backgrounds. This
kind of diversity is a key component to modern
business, itself. While studying online, it is possible
for student to keep your current job, stay at home
with kids, and create your own schedule.
Business Fields of Study
Although online business classes are flexible; they
require time and motivation in order to succeed.
Your online business classes are designed to
prepare student for the complex world of business
and industry. Classes should provide student with
knowledge of current business developments, laws,
and technologies. Your specific course work will
depend on which field of business student pursue.
Areas include business administration, e-commerce
and e-business, entrepreneurship and small
business, and international business. Online
business departments also include more specific
fields of study, including Accounting, Finance,
Leadership, Communications, and Marketing. In
most business fields, online business classes
include
training
in
business
foundations,
management, technology, finance, communications,
and marketing. Online business classes can help
student earn a certificate, associate's degree,
bachelor's degree, or master's degree. Your level of
degree earned will often determine which jobs
students are eligible for. For instance, while a
certificate in accounting might qualify student for a
bookkeeping position, most accounting positions
require a bachelor's degree, while some employers
require a master's. In addition to providing student
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with business knowledge, online business classes
can bring student into contact with business
professionals around the world.
Advantages to going Amateur while working full
time
Anyone can receive a Bachelor’s Degree and
Master’s Degree while attending college part time,
and working full time. The whole process was
definitely challenging, but it may be worth. Top 5
advantages of taking up part time courses while
working full time are listed below :1) Its Much Cheaper: Since most professionally
managed companies offer partly or fully tuition
reimbursement, the average part time student who
is also working full time, should be able to cover a
majority of expenses of their courses using these
benefits, especially at the undergraduate level.
2) Students will Be More Effective In Job: If
student have some work experience, college classes
will be more relevant. If they’re more relevant,
they’ll hopefully be more interesting, you’ll be more
engaged as a student and ultimately learn more.
Then, student can immediately apply what they
have learned.
3) Offers Great Networking Opportunities: Part
time courses are a great way to make new friends,
meet new business associates. Over the course of
several years, you’ll have the opportunity to meet
hundreds of other students and faculty. (When
student go to college full time, student tend to stay
with the same class of students for your entire
degree program. Part-time student have different
mixes of students in every class.) There are some
college professors who are experts in their field of
study- and they know all the other experts in their
field of study. They can be instrumental in helping
student to connect with the right people and may
be willing to give student job recommendations.
4) Protects Your Income In This Down Economy:
We all know that we are in the midst of a
challenging and unpredictable economy. In the
past, a husband or wife may have considered
quitting job to pursue his / her MBA full -time,
while his / her better half continued to pay the bills
and support the household. Today, Bank and
investment balances are plummeting and more
layoffs are announced daily. Quitting your day job
to go to school could be very risky. Your partner
might lose his / her job and there may not be
another job once student graduates.
5) Student Can Make Your Own Schedule : Many
top colleges are offering part-time degree programs.
Student can work at her / his own pace, and

complete college work almost anywhere by
leveraging online tools. In addition, student can
choose exactly which on site class she or he want
and what nights or weekend days student want to
take them. Student can design a part time schedule
around her / his unique requirements. In recent
years, the high tech sector has taken off and it's
poised to keep on growing. A degree in management
can open the door to these highly desirable
industries, particularly if it is paired with some
specialized training and experience.
Move Up to Management
Already working in the high-tech sector? A degree
in management can take career to the next level.
Student will not only learn traditional business
management methods, but also acquire knowledge
for the high-tech work environment in her or his
profession.
Business Skill Development
New Skill Set : Management degrees adds a
working knowledge of finance and accounting, sales
and marketing and student will enhance their skills
in Problem-Solving, Analysis, Project Management,
Business Communication, Interpersonal Relations,
Team building. In any industrial environment the
ability to communicate technical jargon to nontechnical partners, like the sales force and
marketing team, is a highly sought after skill.
Make the Right Match: Many management degree
program offers specialisation in information
technology and computing. More generalized
programs welcome all students from biotech to
aeronautics. One must carry out research before
selecting the area of specialisation for her / his
management course.
Getting the Job : With a management's degree,
student
can
enter
professions
like
sales,
accounting, information technology, health service
management, etc. Be prepared to start in an entrylevel position first as most manager’s rise up from
the ranks. According to the Bureau of Labour
Statistics, relevant experience will significantly
improve your chances of landing a job. Military
training, work-study experience, and internships
are all ways of gaining those crucial 'on-the-job'
skills.
Leadership: The role of a leader starts with a
thorough understanding of the team's needs
aspirations and concerns, for which it is important
to have excellent listening and facilitation skills.
Through patience, persistence and hard work,
anyone can become a highly effective leader. The
onus is on oneself to believe and make it happen.
Management course, through class room exchanges
helps to develop crucial leadership skills.
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Corporate Etiquettes & Business Ethics: With
vast cultural gaps from the background from where
the individual belongs, corporate etiquettes is
essential to survive and succeed both at the
personal and professional level. Business ethics
keeps a check on moral or ethical problems that
arise in a business environment. Management
course environment is the best teacher. The other
skills one can acquire during the management
course are Presentations Skills, Time Management,
Interpersonal Skill Development, technical skill
development etc.

The Management courses can change the
perspective of the student for the particular subject
or the matter in working conditions. This gives the
student vision of management & one starts to
understand management objective behind the
action plan given by top management.
The Author is research guide & Course Coordinator
for management courses such as MPM, PGDBM MBS
at P.E. Society’s Institute of Management & Career
Development, Nigdi, Pune 411044, Maharashtra,
India.
▄▄▄
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News

Sad Demise of Venerable Acharya Buddharakkhita Bhante
th

rd

(12 March, 1922 to 23 Sept. 2013)

Venerable Acharya Buddharakkhita Bhante, the
founder of Maha Bodhi Society, Bangalore, passed
away on 23rd September 2013 at the age of 91. The
funeral was held on Friday, September 27, 2013 at
Mahabodhi Dhammaduta Vihara, Alur, near
Bangalore. He was popularly known as “Bada
Bhanteji”. Ven. Acharya Buddharakkhita, a
graduate in Automobile Engineering from Institute
of Engineering Technology, Kolkata, had initially
served Government Defense Ordinance during the
Second World War. The job took him to Malaysia,
Singapore and various other places during the
Second World War. He saw the destruction of life,
property and misery that the war brought in the
lives of people, which led him to turn towards
spirituality. He resigned his job and left his home in
search of truth and freedom. For some years he
travelled through the length and breadth of India
and studied Indian religions in various institutions.
He had also participated in the “Quit India
Movement” and was subsequently jailed for those
activities.

humanitarian activities. He was a prolific writer and
compassionate Dhamma Teacher. He has written
over 50 books and published two magazines on
Buddhism. Most of his books are well acknowledged
by Buddhist intellectuals across the world. The
government of Myanmar has honoured him with
“Abhidhaja Aggamaha Saddhammajotika” award.
He was a member of the editorial board of the
Chattha Sangayana - the Sixth Buddhist Synod
held in Rangoon, which brought out a complete
edition of the Pali canon published by Myanmar
Government.
He was conferred with doctorate degree by Tumkur
University, Karanataka State & Mahachulalongkorn
Rajamaha Vidyalaya University, Thailand. He was
also awarded “Vidya Varidhi” by the Nava Nalanda
Mahavihara University.
Venerable Acharya Buddharakkhita had been a
dynamic Buddhist missionary. He started two kinds
of activities motivated by wisdom and compassion –
Spiritual Practice and Human welfare.
During 1954 -56, he taught Buddhology at the
Nalanda Pali Postgraduate Institute, Bihar.
In 2001 seeing the urgent need of training good
monks in India, he started MAHABODHI
MONASTIC INSTITUTE, BANGALORE, on the
auspicious day of 2545th Buddha Jayanti
Celebrations. Today the institute has the strength
of 100 monks from different parts of India who are
getting monastic training.

He was born in Bandopadhyaya family at Imphal,
Manipur State in 1922. He became a Buddhist
Monk in 1948. His ordination took place on the
Vesakh
Full
Moon
Day
under
Venerable
Chandramani MahaThera of Burma (Myanmar). He
went to Sri Lanka for studies and got higher
Bhikkhu Ordinations at Sri Maha Vihara, Sri Lanka
in Udarata Amarapura Burmese Nikaya. He was
conferred “Acharya” title in 1951. After studying
Buddhist philosophy, psychology and meditation in
Sri Lanka and Myanmar for six years, he returned
to India and founded the Maha Bodhi Society in
1956. Under his leadership, the society started
schools, hostels, hospitals and an artificial limb
centre. He established Holy Bodhi tree and shrine.
This Bodhi Tree is a sapling of the Original Holy
Maha Bodhi Tree at Bodha Gaya, Bihar, India.
Since then he was engaged in spiritual and

In 2006 at the age of 85 he established
MAHABODHI ACADEMY FOR PALI & BUDDHIST
STUDIES, which conducts Diploma courses in
Buddhist Studies to spread the teachings of the
Buddha. This is the result of his deep research and
experience in the revival of Buddha Dhamma. The
courses are offered in English and Kannada
languages.

His demise is an irreparable loss to the entire
Buddhist Society in India.
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Padma Bhushan Global Vipassana Acharya Mr. Satya Narayan Goenka
(30 January 1924 – 29 September 2013)

Atta Hi Attanano Natho, Atta Hi Attano Gati.
One Is One’s Own Master, And Works Out One’s Salvation With One’s Own Efforts.

Padma Bhushan Global Vipassana Acharya Satya
Narayan Goenka, has passed away peacefully at the
ripe age of 90 on Sunday, 29th September, 2013.
The funeral was held on 1st October, 2013 at
Mumbai, India.
Mr. Satya Narayan Goenka’s contribution to spread
of Buddhism via Vipassana in India is immensely
high and with his demise the Spread of Buddhism
movement
in India has come to a crossroad.
Vipassana, a form of meditation that can be traced
back to the Buddha was introduced to Indians by
Mr. Goenka. He was popularly known as Goenka
Guruji amongst the Vipassi Sadak.

A former industrialist, born and raised in a
staunch, conservative Hindu family in Burma (i.e.
Myanmar). While searching for a ‘cure’ for his
migraines came across Vipassana. He met Mr.
Sayagyi U Ba Khin (1899-1971) who taught him
meditation. After he was cured from migraines, he
decided to master the science and art of Vipassana
under the guidance of his teacher, Mr. Khin and he
went on studying Vipassana for 14 years. After
handing over his business to family, Goenka Guruji
decided to spent the rest of his life learning and

teaching the meditation. In 1969, Goenka Guruji
came to India and re-introduced Vipassana (as the
Buddha’s teaching was lost over the years in India)
and set-up the first meditation centre at Dhamma
Giri, Igatpuri, India. The gates of the Vipassana
International Academy were opened to the public in
1976. Goenka Guruji conducted the first ten-day
course at Dhamma Giri from 27 October to 7
November 1976. The opening of Dhamma Giri
marked an important step in the spread of
Dhamma. Since 1969, Goenkaji had conducted
courses in temples, churches, mosques, pilgrims'
rest houses, monasteries, schools, and hotels.
These "gypsy camps" (non-centre camps) were
invaluable in the spread of Dhamma, but obviously
it would be still more valuable to have a place
specifically for the practice of Vipassana meditation.
The importance of establishing a centre was
stressed by Mr. Sayagyi U Ba Khin, in the early
seventies; he was visited by the first of Goenkaji's
students in Myanmar. There were, however, many
obstacles, not all of them financial. One was that
while the Buddha is held in high respect in
India, his
teaching is
widely
regarded
with
suspicion. If a centre was founded to spread the
teaching of the Buddha, it might be regarded as a
sectarian institution, in which case its appeal would
be limited only to a small group of people. Aware of
this danger, Goenkaji emphasized strongly the nonsectarian,
universal
nature
of
Vipassana
meditation. He made it clear that Dhamma Giri was
not to be the property of any group, but was for the
benefit of all who sought a way out of suffering. His
also followed his teacher Sayagyi’s philosophy that
there should not be admission or subscription fee
or fixed donation payable by the disciples. All 173
meditation centers world over (60 centers in India)
accepts aid and donation only from disciples who
have undergone the Ten days Course themselves
with Vipassana meditation Centers and there is no
compulsion for donation. Goenka Guruji was
confident that the Dhamma would overcome these
obstacles. He worked tirelessly to realize his
Teacher's goal of establishing a centre from which
the Dhamma could spread not only in India but
around the world. The website for registering for
Ten
Days
Vipassana
course
is
http://www.vridhamma.org.
Goenka Guruji had received the Padam Bhushan in
2012 for his contribution to the society from the
Government of India.

serves as a very large meditation hall with an area
covering more than 6000 sq m (65,000 sq ft). The
massive inner dome seats over 8000 people,
enabling them to practice the non-sectarian
Vipassana meditation as taught by Goenka
Guruji and now being practiced in over 173 centers
in more than 60 countries. An inaugural one-day
meditation course was held at the pagoda on
December 21, 2008, with Mr. Satya Narayan
Goenka in attendance as the teacher.
Global Pagoda at Mumbai
(http://www.globalpagoda.org)
In order to make a long lasting place for Vipassana
in Mumbai Goenka Guruji built a Global Pagoda at
Gorai, Mumbai, India. Planning for the construction
of the Global Vipassana Pagoda began in 1997,
while actual building work started in 2000. The
pagoda consists of three sub-domes. The first and
largest dome was completed when bone relics
of Buddha were enshrined in the central locking
stone of the dome on October 29, 2006, making it
the world's largest hollow stone masonry structure
containing relics of the Buddha. The relics were
originally found in Bhattiprolu, Guntur district,
Andhra Pradesh, South India. They have been
donated by the Mahabodhi Society of India and the
Prime Minister of Sri Lanka to be kept at the Global
Vipassana Pagoda. The second and third domes,
along with an auxiliary dome adjoining the second
dome, sit atop the first dome. Construction of the
third dome was structurally completed on
November 21, 2008.

The aim of the pagoda complex is to express
gratitude to Buddha for dispensing a universal
teaching for the eradication of suffering, to reveal
the truth about the life of Buddha and His teaching,
and to provide a place for the practice of Vipassana
meditation. Vipassana meditation courses are held
free of charge at the meditation centre that is
situated in the Global Vipassana Pagoda complex.
The Global Vipassana Pagoda constructed under
the guidance of Goenka Guruji is declared as one of
the "Seven
Wonders
of
Maharashtra" by
Maharashtra Tourism Development Corporation
(MTDC).

Some of the important Dhamma Talk by Goenka
Guruji can be viewed at the following link:1. http://www.youtube.com/watch?v=x19lE8tpQw ( in Hindi)
2. https://www.youtube.com/watch?v=albRE0Gm
e94 (Dhamma Land Myanmar Tour with Mr. S.
N. Goenka in JAN 2000- English)

The center of the Global Vipassana Pagoda contains
the world's largest stone dome built without any
supporting pillars. The height of the dome is
approximately 29 meters, while the height of the
building is 96.12 meters, which is twice the size of
the previously largest hollow stone monument in
the world, the Gol Gumbaz Dome in Bijapur, India.
The external diameter of the largest section of the
dome is 97.46m and the shorter sections, is
94.82m. The internal diameter of the dome is
85.15m. The inside of the pagoda is hollow and

3. https://www.youtube.com/watch?v=s3wiVLYl_
UU ( Vipassana S. N. Goenka speech at Harvard
Business Club 1 - English)
4. https://www.youtube.com/watch?v=pfpYdOC9
xEo ( Vipassana S. N. Goenka speech (Q&A) at
Harvard Business Club 2 - English)
5. https://www.youtube.com/watch?v=MBQnrmja
slY ( Vipassana Teacher's Self Course- S. N.
Goenka – English and Hindi )
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Reader’s Voice
Thanks Anil for taking care to send me the previous
issues of Buddhist Voice. I find all the pieces in the
issues very interesting. I am reading them with
keen interest.
Prof (Dr.) Ronki Ram
Panjab University, Chandigarh 160 014 (India)
I have received the E-magazine of Buddhist Voice. It
is really a treasure house of knowledge and value
generations. All the articles were thought-provoking
and specially those on Buddhism, Social Issues and
Self Learning. I wish your nice endeavour and
promotion of culture and heritage of the country.
All the best.
Dr. Laxmidhar Behera
Assistant Professor, Regional Institute of Education
(NCERT)
Bhubaneswar-751022

It is great indeed to be in Buddhist Network. There
are so many activities happening around the globe.
“The Buddha and His Dhamma” a historic and most
scientific book written by Great Humanist Dr
Babasaheb Ambedkar. Need of the hour is to follow
the stream. I am happy to be part of this worldwide
activity.
Ramesh Katke
Secretary, Buddhist Revival Charitable (Intl) Trust,
India
Nice and simple exploration of Buddhism. Good
Work.
Shobhit
Great Work. Need to work on principles of Dr.
Ambedkar at international level. AIC is working
with the same objectives.
Mahendra Gudade

This is an excellent attempt to enrich Buddhism on
National and International level with Buddhist
Voice Magazine. Presentation and over all quality of
the magazine is excellent. Keep it up and maintain
the quality. I wish for its better future and wide
circulation.
Dr R K Sonkar
It is a pleasure to receive Buddhist Voice. Heartly
congratulation for your hard work, study and
starting this magazine. Though yet I have not read
entire magazine but looking at your effort to wake
up buddhist society is really welcomed.
B.D.Pawar
Your editorial in September 2013 issue is well
informative and well analyzed. Wish you success in
further writing
Dr K S Ingole
First of all we appreciate your efforts. This is a great
job. I am Srilankan Buddhist and we like to write
about Buddhism in Sri Lanka, please let us know
your views.
I will do my level best to collect as much as
Buddhists email addresses in coming days. Since I
am living in Australia, I will try to link with other
countries as well.

Comments on “Pioneering Social Justice”
Very well summarized. I hope intellectuals would
take some lesions from this very informative article
and plan for establishing society based on the
principles of Equality, Fraternity and Liberty.
Nitin Kumar
Comments on “Globalization of Caste”
Discrimination based on caste would have been a
thing of the past which required to be heard only
through books but for one reason. The Vaidik
community believes it can thrive only with caste
discrimination. This intellectual crime wave is the
root cause of all evils. Incessantly, their agenda is
propagated since their interaction with the natives
since time immemorial. These Vaidiks continuously
create ways for discrimination unrecognizable for a
lay person to identify. Once this is identified which
may take decades, they come out with much more
deceptive and superior ways to sustain their
agenda. Vaidik mind is afflicted with contagious
malignancy unless and until it is contained, which
is a preventive method from discrimination,
otherwise we continuously bleed to overcome the ill
effects of the malignant mind with little success.
Dr S Satish
▲OO▲

Navaratne B. Herath
___________________________________________________
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